Foreword

I have long aspired to write a history of modern Japanese diplomacy.

In 1953 I was the first Japanese student to be enrolled in Cambridge
University after World War II, and I had the opportunity to read many books
written in the United Kingdom during and immediately after the war. These
readings made me realize how grotesquely wars could distort the objective
evaluation of history.

For example, I came across testimonies of British naval officers praising
the bravery shown by Japanese pilots who attacked and sank the invincible
HMS Prince of Wales during the naval battle off Malaya. But I never found a
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reference to “brave,” “courageous,” or “patriotic” Japanese soldiers in the
history books. What I saw instead was remarks about “fanatic” or “atrocious”

attacks by the Japanese.

Modern warfare since World War I has become an all-out war involving
entire nations. One important aspect of the war effort is, therefore, the
propaganda to indoctrinate citizens on the virtue of a war. For not only
soldiers and volunteers but also ordinary citizens to be induced to cooperate
and participate in the bloodshed on the battlefield, they must be convinced
that the enemy is the embodiment of evil and that they are going to fight a
holy war. Since a war is fought between men, it would be inconceivable for
one side to be completely righteous and the opponent to be totally evil. But it
is the mission of propaganda to make people believe in this fiction.

During World War II, Japanese propaganda was more effective than that of
the Allied nations. Since the regions that the Japanese forces invaded were
former colonies of Allied nations, their inhabitants naturally welcomed their
liberation by the Japanese from colonial rule. Having nothing to say against
this response of local residents, the Americans and the British accused
Japanese soldiers of committing atrocities. Since a war is, essentially, about
killing each other, atrocities by the warring parties are bound to happen on
both sides. The Japanese side also used such slogans as “the ogre- and beast-
like Americans and British.” The only recourse for the American/British side
was to emphasize the brutal conduct of the Japanese forces by simply



escalating the adjectives describing Japanese conduct, with such terms as
“bloodcurdling” and “indescribable.”

When a war is over, the propaganda of the loser usually perishes, while that
of the winner remains as the record of history. Thus, while I was in
Cambridge, I encountered countless such adjectives in all the books and
magazines written in English that I picked up.

Once words are printed in history books, they have_a long life. The
Anglo-Saxons are particularly good at writing history. It would not be an
exaggeration to say that all world history, except that of China and Japan,
was written by the Anglo-Saxons including, among others, histories of Persia
and India that have a long tradition of civilization. Because English is the de
facto lingua franca of the world today, the history written in English is bound
to be adopted as the final authoritative version. I have long wished to
someday review and revise the world history permeated by the Anglo-Saxon
conception of history.

It was in the late 1970s, more than thirty years after Japan’s defeat in World
War II, that the so-called textbook issue erupted in Japan. The issue
burgeoned into a nation-wide controversy over whether Japan should
apologize for its conduct during the war, including the so-called Nanjing
Massacre and the comfort women issue.

Normally, memory of a war will linger for about one generation, or thirty
years, beyond which it will belong to the realm of history. For example, for 30
years after his defeat in the Battle of Waterloo in 1815, Napoleon was the
brunt of harsh personal slander and criticism of his war time conduct. After
the Revolution of 1848, however, Napoleon’s accomplishment became
permanently fixed in French history as an exaltation of the gloire of France.
Another example might be the criticism, which lasted no longer than ten
years, of Germany’s World War I wartime conduct as unbecoming of a nation
of kultur.

In Japan by the late 1970s, or 30 years after Japan’s defeat in 1945, war
issues already belonged to the remote past. At that time, I was
Director-General at the Defense Agency, having been seconded from the
Ministry of Foreign Affairs from 1978 to 1981. While in that position, I was



requested to answer questions in the Diet 300 times in three years. Never
once was I questioned on the issue of Japanese conduct during the war or on
sentiments in neighboring Asian countries toward Japan. Neither the
Nanjing Massacre nor the comfort women issue was mentioned during that
time. I do not recall reading about these issues in newspapers in those days,
either. I do not believe there was a single reference to these issues in the
American, Chinese, or Korean newspapers or academic papers.

It is definitely wrong to say that such issues as the Nanjing Massacre (5§ 5 &
#%), comfort women, and an apology for Japanese conduct during World War
II had been left unsettled for fifty years since the end of the war. The
resurfacing of these issues since the 1980s was, instead, a case of historical
relics being dug up with a certain political intention under extremely
peculiar politico-social circumstances in Japan. And thus, a domestic
situation reverberated to neighboring nations and created an international
issue.

Since the phenomenon of calling a country accountable fifty years after
the end of a war is unprecedented in world history, it is extremely difficult to
predict how this issue will evolve in the future. As it was triggered
intentionally and artificially, the issue could unexpectedly evaporate soon.

In fact, when this issue was first hotly debated, I abstained from taking
part in the discussion. As a writer, I believe that I should be constantly
aware that my writings might be read by future generations. I felt, therefore,
that it would be undignified to argue about something that might perish
from people’s minds in ten years’ time or even less.

This debate, as it turns out, could be artificially prolonged for quite some
time. After all, this has been an attempt to artificially interrupt the natural
flow of history and anchor the issue in such media as school textbooks. The
debate could also present foreign countries with a card that they may be able
to play to their advantage in their bargaining with Japan. It is indeed hard

to predict how much longer this issue will remain an issue.

What is most worrisome about the lingering of this issue is its adverse effect
on future generations. I once wrote a book on the Anglo-Dutch Wars of the
seventeenth century; it was a historical comparison of those wars with the
U.S.-Japan economic friction that was flaring up in the early 1990s. Prior to



these wars, the Dutch had fought bravely against the Spaniards in their war
for independence in the late sixteenth century, which saved England, a
Dutch ally in those days. The Dutch successfully blocked the Duke of
Parma’s massive force from joining the Spanish Armada, thus saving
England from invasion by the formidable Spanish infantry and also
detaining the Armada until the hurricane came.

Because the Dutch fought two consecutive wars with England, however,
the latter propagated that, while England was fighting a life-and-death war
with Spain, the only concern of the Netherlands was profit; England
portrayed the Dutch as if they were a bunch of bloodsuckers or vampires.
After the defeat of the Dutch side in these wars, this propaganda was firmly
anchored in history, totally erasing Dutch contributions to England.

When a Japanese reader of my article introduced what he had read to his
Dutch friends, I was told that they were all excited and said, “This is a story
that we have been told over and over again since our childhood. How did the
Japanese know so much about this episode?”

This shows that the memory of the heroic conduct of their ancestors a few
centuries earlier is still vivid for the Dutch people today, even though this
episode is completely ignored by the rest of the world. And this is how it
should be.

Turning our attention back to the textbook issue in Japan, one cannot
help but notice that what happened here was not a case of victorious
countries imposing on a defeated country a distorted historic interpretation
of events. The textbook issue was, instead, started by the biased views of a
leftist element within Japan itself. Therefore, this incident harbors the
danger of the Japanese people’s tradition and history being annihilated by
their own hand.

In order to criticize and reject the inaccuracy of the textbooks currently used
in schools in Japan, one must be provided with a historical viewpoint that is
authentic and accurate. If one has this accurate historical viewpoint, there is
no need then to jump into the debate to denounce other historical
perspectives. All one has to do is to publicize one’s view of history and quietly
brush off unworthy deviations.

If, however, the criticizing side is not equipped with an authentic and
accurate historical perspective, it will find itself entangled in the muddle of



futile debate. The problem is that Japan has not so far developed an
authoritative and integrated view of its modern history.

Unfortunately, the history of modern Japan has been so distorted by biases of
one sort or another that the truth of this period lies in tatters.

To begin with, in accounts of the Meiji Restoration (F7&#EHT), the
viewpoint of the victors—that is, the Satsuma and Choshu-han' (p£fE#. R
JN7#%) —naturally held sway for many years. According to this victors’ version
of history, the Satsuma and Choshu-han campaigned for the restoration of
imperial rule, toppled the Tokugawa shogunate ({#JII%/f) , and tore down
the structures of old, feudalistic Japan, clearing the way for the genesis of
modern civilization.

While this account might mesh more or less with the broadest historical
currents, it belittles the contribution of the civilization that the Japanese
had built up over the preceding centuries. Above all, it ignores important
continuities between the Meiji era (H75#{%) and the 260-year Edo period (T-
F L), during which Japan developed an advanced civilization and unique
society boasting the world’s highest literacy rate.

Most accounts of the period after World War II similarly reflect the victors’
view that the Occupation ushered in the age of democracy in Japan and fail
to take note of native, prewar democratic currents that manifested
themselves in the Freedom and People’s Rights Movement (H i ECHEERD) of
the early Meiji era and that later flourished as Taisho Democracy (JKIE5 &
2 7 =) in the 1920s. It was to address such biases that I chose to describe
in detail both the early years of Mutsu Munemitsu (F2HE.556, 1844-97) in
the late Edo period and the life of Shidehara Kijuro (% i = ERS, 1872-1951)
in the Taisho era CKIEFEfY, 1912-26).

The demise of Emperor Meiji (HJJ{5 KX %) in 1912 and ensuing political
turmoil ushered in a period of academic and political freedom. People openly
criticized the Satsuma- Choshu oligarch and gave expression to a wide range
of ideas. They discussed Japanese history free of any prejudices, and a full
array of historical approaches was tolerated for about two decades.

People, sadly, seem to have very short memories. Even political scientists
appear too preoccupied with Nazi Germany and militaristic Japan to stretch



their memories back to the 1920s, to the Weimar Republic and Taisho
Democracy.

Tensions began to rise in Japan around 1930 as a result of growing
international turmoil. The Great Depression of 1929 seriously affected the
daily life of the Japanese people. The Kuomintang ([E %, Chinese
Nationalist Party) launched an intifada-like resistance movement against
territorial concessions made to Japan following the Russo-Japanese War.
The threat of communism became acute in the Far East as Joseph Stalin
consolidated his dictatorship in the Soviet Union. And Europe saw the rise of
Adolf Hitler.

These tensions encouraged a conservative, rightwing tendency in
Japanese society. A more patriotic, emperor-centered, militaristic view of
history came to dominate in Japan, and as the country shifted to a wartime

footing, all other viewpoints were suppressed under wartime censorship.

Ironically, the ideologically contrasting American censorship of the
Occupation that replaced it following World War II was procedurally stricter
and more complete. The Occupation authorities placed severe limits on
freedom of expression—notwithstanding the guarantees of free speech
contained in the Potsdam Declaration outlining the terms of Japan’s
surrender and the new Constitution of Japan drafted by the U.S. Occupation
authorities themselves. Any diversion from the extremely simplistic
historical perspective that formed the basis of the Tokyo war crime trials and
Occupation policy—that from just before the Manchurian Incident G/ =25,
1931) until the end of the war, Japan was the embodiment of evil and its
every move an act of aggression or tyranny—was thoroughly suppressed.

The policy of the Occupation was to eliminate Japan’s war-making potential,
not only materially but also morally. One important means for achieving this
was to foster a popular backlash against everything related to war or the
military and above all to instill in the Japanese people feelings of guilt
regarding their past under the War Guilt Information Program.

However, as Cold War tensions heightened, Washington revised its policy,
seeking instead to turn Japan into a reliable military partner in its global
anti-communist strategy. Thus the early Occupation objective of morally



disarming Japan was abandoned.

Yet because this earlier policy perfectly matched the international
communist goal of keeping Japan militarily and psychologically impotent,
international communist forces, mainly working with communist-led unions
in Japan for schoolteachers and the mass media, did their best to keep it
alive even after the end of the Occupation and throughout the Cold War era.
Indeed, as the Marxist propaganda offensive prevailed in Japan and around
the globe, this pacifist policy gained strength, permeating Japanese
academia and journalism. So it was that a seriously distorted historical
outlook took root in postwar Japan.

The rise of a generation educated in this view of history from elementary
school through college, and further influenced by the leftist media, resulted
in the anti-American, anti-Security Treaty, and anti-government movements
that raged in the 1950s and 1960s. This unrest subsided during the 1970s,
but in the 1980s the frustrated left wing, with the mass media in the lead,
began encouraging criticism of Japan from abroad and inviting foreign
interference, and this led to the rise of what we might call the
self-flagellating view of Japanese history.

Both South Korea and China were ready to accommodate such a view due to
the concurrent emergence of nationalist sentiments in their countries. Korea
in the late 1980s through the first years of the twenty-first century was
shedding the pro-Japanese, pro-American, and anti-communist stance of
President Park Chung-hee. And China had adopted a policy of encouraging a
“patriotic movement” in the 1990s to stem growing calls for democratization,
as epitomized by the 1989 Tiananmen incident. The focus of national concern
thus shifted to the “liberation” of Taiwan so as to avenge the humiliation
imposed by Japan a century ago. The historical perspective advanced by
Japanese leftists became the prevailing view in both countries, gaining
further momentum at the turn of the twenty-first century to become a source
of serious political tension in the region.

All these biases of the past century have mangled the history of modern
Japan to the point where compiling a reliable account may appear to be an
impossible task. On the contrary, it is actually an extremely simple one.



After all, one only needs to strip away the added values that have distorted
historical accounts until now and seek the unvarnished truth. In 1824 the
revered German historian Leopold von Ranke prefaced his Geschichten der
romanischen und germanischen Volker (History of the Romanic and
Germanic Peoples) by saying, “You have reckoned that history ought to judge
the past and to instruct the contemporary world as to the future. The present
attempt does not yield to that high office. It will merely tell how it really
was.”

In other words, history should be none other than the pursuit of the truth
using common sense. In many cases it is possible to determine whether
something is indeed historical fact on the basis of scholarly research. The
alleged “massacre” of 300,000 people in Nanjing, for instance, can only be
said to be nonsensical. The number of Nanjing residents at the time of the
Japanese occupation is estimated to have been around 200,000 to 250,000
before and after the occupation. How can there be more people killed than
residents?

It is more difficult, though, to correct an overemphasis on isolated events or
facts with no significant relationship to larger historical trends. Most of the
distortions contained in the postwar view of Japanese history fall into this
category. It is important to find a way of refuting the distorted accounts of
history in which some scholars ignore true historical trends, selectively
highlighting those events that mesh with their own viewpoint.

Unfortunately, there are no established criteria or methods for gauging
the relative importance of historical facts and events. The only criterion we
have at our disposal is common sense. In earlier times great scholars
respected for their common sense compiled general histories to which others
could refer. Recently, however, the field of historical studies became so
specialized as to make it impossible for any scholar to infringe on others’
areas of expertise. There was a growing tendency in academia, moreover, to
ignore established authority. As a result, there is almost no one left who is
capable of writing a complete, general history.

I cannot claim that my judgment in this regard is better than the next
person’s; in fact, I do not believe that anyone today can make such a claim.
For this reason, the method I have adopted is to ask scholars known to have



balanced judgment to share their knowledge with me. I have partaken of
their wisdom by holding private seminars four times a year in three areas of
modern history—political, military, and diplomatic—with two or three such
respected scholars from each field participating in the seminars. I had them
read my first draft, three chapters at a time, and listened to their criticisms.
When they questioned the validity of a statement or mentioned historical
documents that contradicted what I had written, I then rewrote my
manuscript as many times as necessary until they were satisfied that I had
written a balanced history. Through this process, in a way, I verified a simple
axiom, embraced since the time of Socrates and Plato, that dialogue is the
best method to pursue the truth.

The product of more than five years of such seminars was an account of
modern Japanese political and diplomatic history in five volumes, beginning
with Mutsu Munemitsu to sono jidai (Mutsu Munemitsu and His Times). A
condensed version of this work was later translated and published as A
Century of Japanese Diplomacy 1853—1952, from which the current complete
translation borrows rather liberally, including, most notably, this preface. I
wish to take this opportunity to express my deepest gratitude to all those
who made the publication of the abridged translation possible.

In compiling the original five-volume work, I chose to build each volume
around the biography of one of the representative diplomats of that era, and
I have preserved that structure here, in part because I am hopeful that
people who are unfamiliar with Japanese history and tradition, including the
younger generations of the Japanese in these days, will find that these
accounts assist them in understanding the social and educational
background of the Japanese people in each era. This is why I chose to begin
this book with the formative years of Mutsu Munemitsu.

My purpose in writing this book is nothing more or less than to present, to
the best of my ability, a balanced and accurate account of history. And if
history is the cumulative efforts of people living in a certain era, then the
natural approach to establishing the truth of history is to follow the trail of
those efforts, understanding them in the context of the era in which the
people lived rather than judging them by contemporary standards. This is
the traditional method embraced by historians since antiquity, and inasmuch



as history is made by human beings, it remains the only reasonable approach.
I believe that utmost care should be taken not to view history through the
lens of contemporary thinking, practice, or jargon.

Some readers may object to my uncritical discussion of the seemingly
expansionist and imperialist thinking of such figures as Ito Hirofumi
(1841-1909), Mutsu Munemitsu, and Komura dJutaro (/) ¥ % K Hf .
1855-1911). These men were without a doubt imperialists. Even Shidehara
Kijuro, a dyed-in-the-wool pacifist, was an imperialist who sought to
augment the power and glory of the Empire of Japan (K &) through peaceful
means. The difference was merely whether they adopted a tough or soft
approach to pursue that objective.

However, to criticize people living in the age of imperialism for being
imperialists is like attacking people of the feudal era for being feudal or
premodern. It is not inaccurate, but it is irrelevant to our purpose of

uncovering the truth of history.

August 2008
Okazaki Hisahiko
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Chapter 1

Father and Son
—At the Apex of Eighteenth-Century Culture—

Cultural Setting of the 18th Century

Mutsu Munemitsu is known as the statesman who shouldered the fate of
Japan as a foreign minister during the critical years of the late nineteenth
century, the period at the apex of the vicious world imperialism into which
Japan plunged following the opening of its door.

His youth is marked by the disaster that befell his family toward the end
of 1852, one year prior to the arrival of Commodore Matthew Perry’s fleet at
Uraga (). Mutsu’s father, Date Munehiro ((J*j252/%) , was ousted from his
position as a high-ranking official in the bureaucracy, resulting in the
breakup of the Date family and extreme poverty for family members.

Let us begin Mutsu’s biography by looking back at the life of Date Munehiro,
in an attempt to portray the political and cultural settings of the late Edo
period as well as the family and intellectual environments in which Mutsu
grew up.

Present-day Japanese, as well as foreign students of Japanese history,
may tend to think of the Edo period (1603—1868) as a dark, feudalistic age
yet to be enlightened by the modernization of the Meiji Restoration (1868). It
should be remembered, however, that the forty years of the Bunka, Bunsei,
and Tenpo periods (b SCEL KRR, between 1804 and 1843, or only
twenty-five years before the Meiji Restoration) witnessed the second and
final flowering of Edo culture, the first being the Genroku period GrfkFF(t,
1688—1703). This was a period during which all academic studies, not only
Confucianism but also kokugaku ([E%%, a school of Japanese philology and
philosophy) and Dutch studies, reached their highest standard. Also it would
not be an exaggeration to say that most of the art forms of Japanese culture
that have survived until today, including Kabuki plays (##%{%) and Ukiyoe
(7 1i:42) woodblock prints, were perfected during this period.

Indeed, this was the apex of the eighteenth-century culture that Japan



shared with other civilized societies of the world, before human society was
swallowed up by the storm of modernization.

In France, the eighteenth century was a period when the French upper
class indulged in an elegant lifestyle in the court of Versailles, believing in
the eternity of its social order. The French politician/diplomat
Charles-Maurice de Talleyrand (1754—-1838), who managed to stay in power
from the French Revolution through the Napoleonic years to the Bourbon
Restoration, once said, “Those who have not lived before the French
Revolution can never know how sweet and elegant life can be.” And the same
may be said for Qing Dynasty China and Tokugawa Japan before their
encounter with the West.

This eighteenth century met different endings in different countries. In
Europe, the lifestyle of that era became a thing of the remote past as the
result of the French Revolution, the subsequent Napoleonic wars, and a
series of revolutions that culminated in 1848.

In North America, governance by the English monarch ended with the
American Independence (1776). After the Civil War (1861-65), the
aristocratic lifestyle of planters in the southern states of the United States
also became a thing of the nostalgic past.

After the Napoleonic wars, European countries as well as the United
States sped up their imperialistic expansion. The movement outward
reached Japan and Qing Dynasty China at the far-eastern end of the
Eurasian continent in the mid-nineteenth century, a half-century after the
French Revolution. The Opium Wars of 1840 and the arrival of Perry’s ships
in Japan in 1853 were the evening bell tolls of eighteenth-century
civilization for East Asia.

Date Munehiro, the Last Edo Elite

Date Munehiro was born in 1802 in Kishi han (itJV #%. present-day
Wakayama Prefecture plus the southern half of Mie Prefecture) and died in
1877 (Tenth Year of Meiji). Thus, his life span was entirely within the
nineteenth century according to the calendar. But, in fact, since the Meiji
Restoration took place in 1868, Munehiro spent the active years of his life
almost entirely in the pre-Meiji, Bunka-Bunsei-Tenpo periods in which the



fully developed, eighteenth-century culture of Japan was at its peak. Also
Munehiro experienced the rise and fall of his fortunes in typically
pre-modern, feudal-style court conspiracies.

The Date family into which Munehiro was born was a samurai clan of high
rank with an annual stipend of 300 koku. After repeated promotions,
Munehiro became a person of rank receiving an annual stipend of 800 koku
before his fall from grace in 1852. One koku is a unit of volume of rice and
the equivalent of approximately 180 liters. One koku consists of 100 sho.
Given the price of rice today in Japan, 1 koku is the equivalent of about
¥50,000.

While it is difficult to estimate the value of a stipend of 1 koku in today’s
context, let us consider the living standard of a carpenter, one of the most
popular vocations for Edo common people. A carpenter earned an equivalent
of 2 sho of rice a day, making his annual income around 6 koku if he could
work for 300 days. Given this example, one can imagine that the life of a
samurai clan of high rank with an annual stipend of a few hundred koku
must have been quite decent. This would be the equivalent of tens of millions
of yen in today’s context. And the net value of this stipend must have been
much larger than the face value because it was a life-time, hereditary
stipend with no income tax imposed. From this context, one can also imagine
how difficult it must have been for a samurai clan of low rank with a stipend
of, say, 30 koku to keep up appearances, having to employ a few retainers.
The income of a samurai differed according to the han (domains of feudal
lords) that he was affiliated with. A han could be as small as 10,000 koku,
while some han were as large as one million koku. Accordingly, while the
karo, or chief minister, of a small han of 10,000 koku earned less than 1,000
koku, the chief minister of a large han, such as the Kishu han with 550,000
koku, could himself be a feudal lord with his own castle. In fact, the Kishu
han’s head chief minister, the Mizuno family, was indeed the 50,000 koku
master of the Shingia Castle (Hr=#%). Day-to-day administration of Kisha
han was the responsibility of its technocrats, such as the Date family, whose
stipends ranged from a few hundred koku to about 1,000 koku.

After Tokugawa Hidetada (f#)1[F5 i), the son of Tokugawa Ieyasu (f&)11525),
founder of the Tokugawa shogunate, succeeded to the post of shogun, Ieyasu



assigned three other sons of his as lords of the Owari han (Z3E#), Kishu
han, and Mito han (kJ7#%). It was decided at that time that these three
branch families of the house of Tokugawa, referred to as the Three Houses
({1 =5%), were to support and assist the head family of the house of
Tokugawa. Should no successor to the shogun be born to the head family, a
successor was to be selected from these three branch families.

The lords of these Three Houses were, therefore, the most prestigious
among some 300 feudal lords in the Tokugawa shogunate. The common
people were required to prostrate themselves when they encountered a
procession from one of the Three Houses passing. The processions of the Lord
of Kishu were renowned for their pomp and grandeur, as suggested by a
children’s song still popular to this day.

Of the Three Houses, the Kishu han was a particularly prestigious and
powerful domain during the second half of the Edo period. Since the eighth
shogun, Tokugawa Yoshimune ({#)I11755%, 1684—1751), was from the Kishu
branch of the Tokugawa clan and every shogun since Yoshimune was of the
same lineage, every member of the Kishu han—from the samurai to the
ordinary people—acted haughtily toward people from other han. The
samurai of the Kishu han, particularly those of high rank, were among the
elite of the elites of the Edo period, second only to direct vassals of the
shogun.

Man of Extraordinary Intellect

Munehiro was certainly expected to be an elite of the han, but he was not
regarded as a child prodigy or a gifted pupil in his childhood. Education in
those days began with training in the recitation of Confucian texts, called
sodoku or, simply, reading, without any explanation of the meaning. This
traditional education method was based on the conviction that “Repeated
reading makes the real understanding.” While, admittedly, this training had
merit in that it allowed students to absorb the original text without any
imposed interpretation, it must have been difficult for a child with a mind of
his own, such as Munehiro, to follow the rote learning that this method
required.

Although Munehiro was schooled in the Confucian basics four times



before he became ten years old,'he failed to master the texts. Surprisingly,
though, Munehiro demonstrated a particular talent when he started reading
the tales of Japanese and Chinese classical history available at bookstores;
he remembered all the plots and names of characters in these books after one
reading. People were puzzled by this extraordinary talent, which had failed
to manifest itself in Munehiro’s learning of Confucian texts.

Japanese society is traditionally intolerant of this type of non-conformist
person, and this intolerance is cited as a reason for Japan’s failure to produce
creative talents even today.

Yet, in any age, one has to survive the norms of the society in which one
lives. Munehiro’s mother, following this educational tradition, decided to
invite tutors to their home so that she could learn lessons together with
Munehiro. She also tried to motivate Munehiro by encouraging him to make
a success 1n life as a man should: to be renowned not only in Kisha but also
throughout Japan.

In the Confucian teaching, filial piety is the supreme virtue along with
fealty, and advancement in life is regarded as the ultimate form of filial piety.
It is only natural that parents are pleased when their children rise in the
world. Following this logic, Confucianism regards advancement in life as one
of the highest virtues, deeming it the moral goal of one’s life, definitely not a

1 Ten years old under the Japanese traditional age counting system is the equivalent of
eight or nine years old in the West. Under the traditional age counting system in China
and Japan, a person is one year old at birth and ages by one year on each New Year’s
Day. This system was used in Japan until reform was imposed by the American
Occupation after World War II. Thus, this author once turned 20 years old on New
Year’s Day in 1949, only to become 19 years old again because of the reform and, then,
once again turned 20 years old, this time on his birthday in April 1950.

Hereafter, all ages will be counted according to this traditional counting, since all
relevant historical materials use this system, particularly when they refer to biography.
It 1s difficult to recount them in the Western way, unless we know the exact date of birth
of each individual and the date of a relevant event. (For example, the Japanese history
tells that Mutsu went to K.do when he was 15 years old. In order to translate his age in
English, you must know the date of his birthday and the exact date of his arrival in
Edo.)



mere fulfillment of one’s ego.

Incidentally, Mutsu, the surname that Munehiro’s son Munemitsu gave
himself as an ambitious young man, refers to the ancient province of Mutsu
in northeastern Japan, while Date was the name of a district within this
province. This choice reflects an aspiration to move up, from a district within
a province to that of the province itself, and thus shows Mutsu’s desire to rise
beyond his father.

With the encouragement and affection provided by his mother, Munehiro
showed rapid advancement in his studies. As an advanced student of the
Chinese classics, Munehiro developed a particular liking for Chinese poetry,
and day in and day out he indulged in writing poems, some of which
allegedly reached quite a high standard. Munehiro, however, soon became
aware of the limitations of composing Chinese poetry.

Unique to the Chinese language is a phonologic system called the “four
tones”; configurations of these tones lead to the beautiful rhythm of verses.
These tones do not exist in the Japanese language. Being perfectionists when
it comes to absorbing foreign cultures, however, the Japanese even
constructed a table of the Chinese phonologic system and configurations of
the tones in order to help men of letters compose Chinese poetry. Whenever
educated Japanese before World War II attempted to compose Chinese poetry,
therefore, they had this table of phonologic rules to assist them.

Even with the help of this table, however, there was necessarily a limit to
efforts by Japanese to compose and appreciate Chinese poems since the
Japanese were not by birth equipped with a natural ear for the beauty of the
rhythm of Chinese phonologic sound. Realizing that a Japanese could never
become a first-rate composer of Chinese poems, Munehiro decided, instead,
to excel in waka, the 31-syllable poem that was an original Japanese form of
poetry.

A person of Munehiro’s disposition easily excels in whatever he sets his
mind on. It so happened that the Kishu han was one of the intellectual
centers of kokugaku. While the Man'yoshu (J7 4. The Anthology of Myriad
Leaves) was the greatest classic of Japanese literature and a source of
Japanese culture, consisting of 4,536 poems composed in the fourth through
eighth centuries, it had been mostly neglected until the late eighteenth



century, due to its use of man’yogana. an ancient writing system that
employs Chinese characters to represent the Japanese language), making
appreciation of the poems by the latter-day Japanese extremely challenging.

It was Motoori Norinaga (A5 &£,1730-1801) of the province of Ise ({(JrZY),
which was in those days part of the Kisha han, who for the first time
succeeded in putting in order and annotating all the poems compiled in the
Man'yosha. This work of Motoori also aided theprempt deciphering of such
classics as Kojiki (5577, Records of Ancient Matters), the oldest surviving
history book in Japan compiled in the early eighth century. This is how
Motoori became highly respected as the founder of kokugaku.

Munehiro studied waka directly under Motoori Ohira (A J& KX ),
Norinaga’s heir. Under Ohira’s guidance, Munehiro quickly excelled in waka
composition, so much so that the beauty of his poetry was allegedly
unparalleled among the some 1,000 kokugaku scholars in the Kishu han
even before he became 20 years old.

Rapid Career Ascent

Munehiro also achieved singular success as an elite bureaucrat of the Kishu
han. When he was 15 years old Munehiro was appointed to koshé (page boy),
serving Lord Shunkyo (7% 4%). His brilliance immediately earned Lord
Shunkyo’s favor.

Lord Shunkyo at that time was the former domain lord of the Kishu han.
Although he had been a domain lord renowned for his capability, Shunkyo
had to retire early from the lordship in order to make room for the offspring
of the then Shogun Ienari (5375) and his numerous concubines. Because
Shunkyo’s designated infant successors met their premature death one after
another and the child heir who finally survived remained in Edo rather than
coming to Kishu to reign, the real power of the Kishu han had always been in
the hands of Lord Shunkyo.

When he was 18 years old, Munehiro was selected for promotion to the post
of kansatsu (inspector) of Kishu han. The newly appointed kansatsu officials
were requested to copy in their own hand all classified documents on
historical events and precedents within 30 days of their appointment. During



those 30 days they were also subject to traditional initiation rituals imposed
by their seniors. It was customary for senior kansatsu officials to congregate
at the house of the newest inspector almost every night to party and drink,
forcing the host to drink as well, so that he would be unable to perform his
duty as a scribe. Thus deprived of sleep and being in a constant state of
inebriation, it was only natural that most of the newly appointed kansatsu
officials became totally exhausted during this initiation.

Munehiro, too, was no exception to the traditional initiation ritual. Once
Ohira visited Munehiro out of concern about his state during this ordeal.
Munehiro showed his old teacher some 300 waka that he had composed
during that time. When a bewildered Ohira asked about the progress of the
copying duty, Munehiro coolly replied that the job had long been done. We
can think of this as a demonstration of the same dandyism that a present
day Japanese elite businessman exhibits when, having completed his tasks
unnoticed by others, he boasts his willingness to participate in mahjong
games and rounds of drinking.

It was still more than 30 years before the arrival of Commodore Perry’s
fleet that this episode in Munehiro’s life took place, when it seemed as
though the lifestyle of the Tokugawa shogunate would last forever. And

young Munehiro’s future as a bureaucrat was brilliant.

Munehiro rose rapidly through the ranks of officialdom, ultimately assuming
the office of kanjo bugyo, or finance minister—the top post in the han
technocracy—of Kishu han at the age of 47. It would not be an exaggeration
to say that it was Munehiro who salvaged the finances of the Kishu han
toward the end of the Tokugawa period when most of the 300 han were
suffering from financial difficulties. After two and a half centuries of peace,
any public financial system is bound to ossify. While the standard of living
continued to rise, the amount of exploitable resources was limited. Unlike
today, one could not expect too much from technological innovation, either.
While revenues did not show a significant increase, prices kept on creeping
up over the centuries.

Moreover, these were the times of the Bunka, Bunsei, and Tenpo periods,
the last blossomings of Edo culture, when everyone, those of high and low
station alike, vied to show off extravagance and gaiety. Because Lord
Shunkyo himself was of an extravagant disposition, it was very challenging



to manage the han finances.

To cope with financial difficulties, many han took various measures to
encourage new industries. A typical example was for a han to encourage
peasants in the domain to farm cash crops, which the han bought up to resell
to the market. This practice was seen in many han and was not unique to the
Kishu han. What Munehiro proposed as a way to encourage new industries
in the Kishu han, however, was a far stretch beyond the common sense of
samurai society in those days.

As a way of aiding the poverty-stricken cotton growing villages along the
Kinokawa River (fc. / )I1), Munehiro encouraged peasants to weave kihachijo,
a yellow and black cloth with a striped or checkered pattern. Next, Munehiro
threw a party, inviting business tycoons in the commercial capital of Osaka.
Once the guests were pleasantly drunk, they were astonished by the
appearance of a group of geisha and hokan (clowns), all dressed in kimono
made of the same kihachijo cloth. After the party, all the guests, including
star Kabuki actors, promenaded to the theater, where actors performed
dressed in the wuniform kihachijo kimono. The lyrics of the song
accompanying this performance was composed by Munehiro himself. The
advertising effect of this event was so great that kihachijo immediately came
into fashion and tens of thousands of bolts were sold.

A yet greater contribution by Munehiro to the han’s finances was made
through the launching of a han-managed financial business using the eighth
Shogun Yoshimune’s donation to the Kumano-Sanzan Shrines (R&F —[11) as
seed money. To this initial seed money of 15,000 ryo? was added an
additional 85,000 ryo raised from various sources, bringing the maximum
loaning capacity to 100,000 ryo. Headquartered within the property of the
Edo residence of the Kishu han in Shiba (i%), ornamented by a curtain with
hollyhock crests, the coat of arms of the Tokugawa family, the Shiba Sanzan
Kashitsukesho (G2 =L {77, Loan Office) offered loans to feudal lords
above 10,000 koku, to temples and shrines, and to merchants and craftsmen.
Although interest rates were as high as 10 percent a month, the service was
certainly convenient for feudal lords, both large and small, including such

2 One ryois a piece of gold coin weighing approximately 37.5 grams.



magnates as the Kaga han (It&7%) and the Satsuma han.

All clerical work and record keeping was taken care of by the han officials,
thus eliminating costs for rent and labor, which are normally the largest
expenditure items in a financial business. Its credibility was unparalleled,
for the business was endorsed by the shogunate. There were practically no
bad loans because the shogunate granted the Kishu han the privilege of
priority confiscation of assets from those who failed to repay. These factors
together constituted a formula for rapid business success. Impressed by this
success, investors poured in, and, at one point, the scale of business
expanded to the level of close to two million ryo, arguably the largest loan
business during the Edo period. The success of this loan business was
definitely one of the reasons why, toward the end of the Edo period, the
financial situation of the Kishu han was so much better than that of other
feudal domains, allowing it to purchase Western-built steam vessels and

weapons.

Thus, Munehiro attempted to expand the entire pie of revenue, through
financial and industrial promotions. In the tradition of the samurai
government, however, the standard remedy for financial crisis was fiscal
tightening and sumptuary regulation. This policy was most notably
implemented by the eighth shogun Tokugawa Yoshimune (1684-1751), who
became admired as the ruler of virtue throughout the shogunate, and his
grandson Matsudaira Sadanobu (14 *F- & {§ ,1753—-1829),who is also
considered to be one of the greatest prime ministers in the Tokugawa period.
Nobody ever doubted the legitimacy of these remedies. It was a
concurrence of economic policy, on the one hand, and samurai ethics, on the
other, which demanded that samurai stoically put up with hardship and
destitution in the battlefield and maintain self-control during peace time.
Seen in this context, it is not at all difficult to imagine that Munehiro’s
policy, no matter how successful it turned out to be, invited criticism, or
perhaps envy, from fellow samurai, who saw it as demeaning for a samurai to

do so much just for money.
Munehiro’s Downfall

Since China’s Tang Dynasty days, Oriental literature exhibited a tradition of
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poetry praising a nobleman mounted on a white horse with a
silver-ornamented saddle being entertained in demimonde—like the world of
La Traviata. Munehiro was no exception, or perhaps “a lion of the salon”
himself, particularly with his tremendous financial success. He left behind a
Man’yo-style choka (long poem) permeated by Man'yo like free-spiritedness,
describing the pleasures he had enjoyed in the Gion (i[#) entertainment
corner of Kyoto (FU#l). This choka is a reminder of the uninhibited and
extravagant lifestyle Munehiro enjoyed at the peak of his career. Staunch

believers in traditional samurai values must have found its tone appalling.

Times were quickly changing. Munehiro’s gorgeous life continued only
through the last glow of eighteenth-century glory. As the twilight of the Edo
period approached, this culture of extravagance and graciousness also waned.
The short-lived and unsuccessful Tenpo reforms (1841-53), which were the
last attempt at the tightening of official discipline in the shogunate, marked
the end of glory for Edo culture.

The international environment was also undergoing drastic changes.
While elite Japanese indulged in eighteenth century-style splendor and
elegance, the nineteenth century of revolutions and gun smoke was just
around the corner. Munehiro’s fall from grace occurred ten years after the
Opium Wars in China and one year prior to Commodore Perry’s arrival in
Uraga. By that time, the culture of “sophistication in demimonde” had
already begun fading in people’s minds, and, instead, stirrings of a new
zeitgeist of revolutionaries and heroes could be felt.

The official reason given for Munehiro’s downfall was overindulgence. He
was accused of embarrassing old guard men of integrity and purity by
forcing them to display their entertainment repertoire during parties.
Noncompliance resulted in ostracism from Munehiro’s circle. While today
this conduct would hardly constitute a crime, in samurai society this must
have been conduct that deserved to be denounced and condemned.

The true reason for Munehiro’s fall, however, was the power struggle that
he lost. There had been a power struggle between the home domain faction
centered around Lord Shunkyo, on the one hand, and the Edo faction
centered around the child heir, on the other—and the death of Lord Shunkyo
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triggered the purge of the former faction by the latter.

Munehiro’s punishment was cruel. He was exiled to the Tanabe region in
Wakayama, and his family was deprived of its stipend and forced out of the
domain. The Date clan lost its wealth and power overnight, and the family

was scattered in exile.

Mutsu was only nine years old when his family met this misfortune. It is
recorded that this nine-year-old Mutsu, upon hearing the news, became
furious like a tiger and, grabbing the ancestral sword, started to dash
outside, only to be stopped by family members. Repeated attempts to
reprimand and calm the child did not work; Mutsu would not stop arguing
and challenging family members. When tears slowed him down, he dashed to
the washbowl to wash his tears away so that he could come back to challenge
again. It is said that, even after this outburst subsided, Mutsu repeatedly
swore to someday avenge the humiliation.

Genesis of Mutsu’s Later Life

This family misfortune was the genesis of Mutsu’s later life. Naturally, the
immediate reaction of young Mutsu must have been a longing to avenge the
harsh treatment of his family by the Kishu han. More importantly, this
incident also seems to have implanted in the young boy a lasting
determination to make something of his life.

The kind of misfortune experienced by Mutsu’s family would leave a deep
scar even in the heart of a young boy—or perhaps particularly in a young boy,
who would find himself absolutely powerless in the face of the tragedy.
Facing this kind of misfortune, some people may be devastated and become
dissolute, while other people may find inspiration and determination.

To use a modern-day metaphor, Mutsu seems to have faced his life after this
incident with the “hungry” ambition of an athlete. His eldest son, Mutsu
Hirokichi (FE#.J47), reminisces, “Most people said that my father was a
cerebral person, but that was not all. It seems to me that with that degree of
hard work and diligence even an ordinary person could have gotten as far as
he did. . . . One thing I learned from my father was that I should take
advantage of sleepless nights to focus on one thing and think it over, because
that thinking would surely prove useful some day. My father always followed
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this precept as a matter of course.”

In a letter to his wife in 1881 while he was serving five years in Sendai
prison for treason, Mutsu wrote, “Since the year before last, I have spent
every day reading, from eight o'clock in the morning until twelve at night,
never missing a day. I have found it so interesting and enjoyable that even
spring days seem short to me; nor have the nights I spent sleeping alone
struck me as the least bit long. I am never bored.” (“Spring day” was
conventionally described in classical Japanese literature as being long, as
were also “nights spent sleeping alone.”) Even in the prison cell, Mutsu never

wasted a moment.

In 1882, Mutsu’s cousin, Okazaki Kunisuke ([if]i#%F#3#i#) remembered, “When
warning us youngsters, my uncle used to say ‘You must at least follow right
behind me. When we have to run, those who walk with a cane can never be
my traveling companion.” In a different memoir, Okazaki also reminisces,
“When old Mutsu decided to walk for 10 ri (about 39 kilometers), he used to
request in his escort an ability to walk at least for 8 or 9 ri (about 31-35
kilometers). Since his walking speed was so fast, however, there was hardly
anyone who could accompany him all the way.”

Mutsu earned the reputation of a man of saigaku sozen, or “genius and
learning in equal measure.” This expression comes from the saying saishi
manabazu, manabu mono wa sai ni toboshi (Those who study lack talent,
and the talented do not study.) Had Mutsu not been faced with the
opportunity to set his mind on success at the age of nine, it would not have
been surprising if he had turned out to be the sort of student who bluffs his
way through his studies on the strength of his diverse innate talents and
laughs at the bookish types who must study tirelessly to succeed. By a whim
of fate, a person, to whom diligence by no means came naturally, willingly
took on himself the burden of tireless study. So it was that this rare
combination of genius and erudition was born. It must have been with the
insight he had acquired through these studies that Mutsu made himself into
a man of conviction who later succeeded in realizing parliamentary

democracy in Japan.

As it happened, during Mutsu’s childhood, an owner of a bookstore was
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visiting Wakayama. He was a man of Gojo of Yamato, a territory under direct
control of the Tokugawa shogunate. Amused by the boy’s repeated vows of
revenge, he said to Mutsu, “Master, if you wish to take revenge on the Kishu
clan, I recommend you become a local magistrate of one of the territories
under direct control of the Tokugawa government.” Overjoyed by this
suggestion, Mutsu became a house guest of this bookstore owner in Yamato-
Gojo and studied, among others, textbooks for local magistrates about the
civil administration of the shogunate. His studies in those days must have
formed the basis for his later proposal on land-tax reform that would
facilitate Japan’s modernization in one swoop.

A textbook for local magistrates cannot be fun reading even for a grownup.
It must have been Mutsu’s determination for revenge that enabled his young
adolescent mind to fully comprehend and absorb the contents. As is shown in
the numerous old Japanese tales of vengeful samurai mastering
swordsmanship at lightening speed, one’s determination is something that
should not be underestimated.

Leaving behind Yamato-Gojo (KFi#.5%), Mutsu accompanied his mother in
the life of an exile in extreme poverty, as written in his autobiography, until
he decided to study in Edo at the age of 15. Having no traveling money to go
to Edo, he became a servant of an old priest of the Koyasan Temple (& %f111)
who was going to Edo along the Ise (Jt#4#) and Tokaido CR¥FiE) roads.
Mutsu’s immediate destination was the detached office of the Koyasan
Temple in Isarago ({J* [l +), Edo, where he was to become a temple
manservant. As he set out, he wrote the following Chinese poem:

Studying the classics and works of literature

I have reached the age of fifteen.

I am adrift like a shipwrecked vessel.

But one day I will triumph over my peers and grow giant wings.
All at once I will burst through the clouds

And soar across the heavens.

This poem that Mutsu composed when he was 15 years old expresses a
resolve that he faithfully lived up to throughout his life.
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Meanwhile, Mutsu’s father, Munehiro, was sent to exile in the Tanabe region,
his heart aching for his scattered family. In his memoir Munehiro reminisces,
“When Lord Shunkyo, my benevolent heaven and earth, passed away, I was
entrusted with the preparation of his funeral. It was during my humble
preparation for the dead lord that the coup d’etat erupted and, as the result,
I was exiled to a place called Tanabe within the Kishu han. Transported to
Tanabe in a bamboo palanquin used for criminals, I felt as if I were an
autumn maple leaf blown by a mountain wind down to the bottom of a dark
valley.”

While Mutsu compared himself to a shipwrecked vessel adrift, Munehiro

likened his downfall to an autumn maple leaf blown into a valley bottom.
Together father and son suffered in the depths of misfortune.
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Chapter II

Jitoku-O
—Intellectual Pilgrimage of an Edo Elite—

Lament and Despair

Munehiro left a memoir of his days of imprisonment entitled Yomigaeri (55
J#). According to Munehiro’s own explanation, this title expressed his return
from yomi, the land of the dead, the resurrection after death.

Many latter-day critics interpreted the memoir as an indication of
Munehiro’s deliverance from worldly attachment and attainment of
Buddhist enlightenment, resulting in an exaggeration of this aspect of
Munehiro’s philosophical metamorphosis.

For example, in 1877, two months before Munehiro’s death, Takahashi
Deishu (&1, the greatest spear master of the time and a man of high
integrity, annotated this memoir and characterized it as a record of
Munehiro’s state of “transcending love and hatred, and equality between
friends and foes.” Nakamura Masanao (TFF1E|E), in the preface to his
translation of Samuel Smiles’ Self-Help into Japanese, praised Munehiro’s
mindset that transcended the joys and sorrows of life.

From the perception of a contemporary man, however, Yomigaeriis not about
Munehiro’s finding Buddhist enlightenment. While the memoir is permeated
by detached and serene descriptions, at least the first half of it is full of
lamentation and despair, revealing Munehiro’s passionate attachment to
past glory.

As we will see, it was only after Munehiro—or Jitoku-O (H734)) as he
was called in his retired life—was released from imprisonment and,
particularly, after he became a student of Ekkei (8%/%), a master of Zen
Buddhism in Kyoto, that he attained the state of enlightenment. Munehiro
was more of an artist than a seeker after truth. Instead of suppressing his
emotion, he was not ashamed of expressing it openly.

Thus, this view of Munehiro as an attainer of inner transcendency is an



example of a portrait of a person distorted by zeitgeist. This was during the
time when a samurai’s self-control in refraining from expressing his
emotions indiscreetly was considered to be a man’s virtue. To a person who
had reached an age when people started calling him o (the venerable), the
title of “someone who has attained transcendency” was praise. It was not
praise at all, on the other hand, for a samurai in those days to be
characterized as someone who expressed his emotions freely.

If Munehiro had been born much earlier, say in the Heian era CIEZZHEY) in
the tenth century when sophisticated sentimentalism was highly valued, his
prose and verse might have been admired as masterpieces of mono no aware
(an empathy toward things) and they might have become classics.!

Upon awakening from a dream,
The only thing that remains is my own shadow.
Where has the person I met in the dream gone?

Whenever I look at the moon

I feel loneliness

I wonder if my kin are feeling the same
Looking at the moon

These poems found in the first half of Yomigaeri express Munehiro’s longing
for his homeland and his loved ones. Later, his emotional center of gravity
gradually shifted to desperate lamentation, as shown in the following two
waka:

A bark on the water’s edge,
Abandoned but not yet rotten
To what does it cling?

When even the wind-blown cherry blossoms are missed,
Wind does not care to carry me away, a person nobody misses.

1 Tt is impossible to translate his man'yo-style poetry into English. Here, regrettably,
only the rough meaning of Munehiro’s poems is presented.



These waka reveal that Munehiro’s state of mind was such that whatever he
saw, be it the moon or flowers, he lamented his own misfortune. In the
following waka, entitled “On Cherry Blossoms that Someone Proudly
Showed to Me,” his nostalgia for the past is single-minded and there is no
sign of the transcendancy he was supposed to have attained:

Cherry blossoms full of fond memories
I too was once in full bloom
Even the heartless flower would remember it.

The following choka (long poem) and its hanka (short poem accompanying a
long poem) also evoke readers’ sympathy:

Choka

Although cherry blossoms do not bloom for me,

They make me feel sentimental and nostalgic when I see them in full bloom.
Although cherry blossoms do not flutter down for me,

My heart aches to see them flutter down.

Oh, cherry blossom, cherry blossoms!
I may resemble thee.

Even without any distinguished talent

The benevolence of my lord allowed my humble self to have my own time
When people gathered around me like petals clinging to my sleeves and
hems.

As I was thus enjoying merry and happy spring days,
Suddenly, rain started to pour and wind started to roar.
All the blossoms were scattered,

So were the wagons of my guests,

Where have they gone?

Oh, cherry blossom, cherry blossoms!
Is this world a mere dream or mirage?

Is it a shadow or an echo?



Like bubbles on the water surface,
You should know that nothing in this world is constant.

Hanka

Cherry blossoms are adored while in full bloom

But their petals are no more than the dust when they are blown by winds.
Alas, the fate of cherry blossoms resembles that of a man’s life.

A prominent poet of the time praised this pair of poems, claiming it vividly
reflected, like a painting, the impermanence of the state of man’s mind.

In the Meiji period, this kind of Man'yo-style pseudo-classical poetry was
often adapted into modern poetry by such poets as Ochiai Naobumi, and
some of them became popular because they were made into songs for
elementary school music classes. It was around the time of Motoori Norinaga
that the Manyoshu began to be genuinely appreciated. Since Munehiro was
a direct disciple of Motoori Ohira, Norinaga’s adopted son, he can be
considered to be one of the forerunners of modern poetry based on the Man'yo
-style classical poems.

During his imprisonment, Munehiro was constantly haunted by the fate
of his children, including Mutsu Munemitsu, who was, in his own words,
“adrift like a shipwrecked vessel.” In a waka entitled “On Seeing a Young
Bamboo,” Munehiro writes:

I repeatedly pray

That my children will surpass their parents

As young bamboos grow taller than their parent bamboos
Even though I may no longer be qualified to say that.

The following choka is also full of deep pathos:

My boy who used to whip his stilts

As if to lash a horse

Must have already grown to manhood

My girls who used to wear their hair bobbed
Must have grown to have upswept hairdos



Not knowing of the changes in the world around them

Are they not waiting for my return, day in and day out?

Do they not miss me, day in and day out?

Even though I have gallantly given up all the hopes in this world
Convincing myself that the world is but a dream

My heart bends like a soft and limber bamboo growing beneath the eaves
When I hear a parent sparrow call for its chicks

I cannot control my tears

Even in that samurai period, hundreds of years after the Heian period, poets
appreciated mono no aware and parental sentiments. Some deeply
sympathized with the misery the composer was undergoing, while another
expressed his reaction to the poem simply in four Chinese characters that
read “moved to tears by the poet’s true heart.”

From Resignation to Buddha’s Teachings

In the latter half of Yomigaeri, Munehiro recorded how he became immersed
in Buddhist scriptures. This part of the memoir is a record of how the
venerable Date Jitoku-O, a philosopher who was well acquainted with
Confucianism, Buddhism, and waka, evolved toward the last days of the
Tokugawa shogunate.

Munehiro’s association with Buddhism began with his regular chanting
of the Lotus Sutra to pray for the late Lord Shunkyo’s soul. He wrote:

Unable to accompany the moon

That was going down behind the western mountains
I only chant Buddhist scriptures

In this world of darkness

And

Each time I look up at the moon
Going down behind the western mountains

I am reminded that my mission nowadays is to serve Buddha.



The phrase “moon going down behind the western mountains” was a
metaphor for Lord Shunkyo, who had passed away at Nishihama (Western
Beach) palace (WHEfiflj#). Munehiro’s daily devotions were the only way he
knew to appease his sorrow and loneliness.

A person with Munehiro’'s intellectual curiosity, however, could not
remain content with just chanting scriptures. He was not the type of person
who could live with doing something without knowing the meaning behind it.
After all, he was once a child who had had an aversion to reading Confucian
texts without any explanation of their meaning.

Thus, he wrote, “Simple chanting of scriptures makes me feel as if I were
looking at the back of a mirror.” To overcome this sense of frustration,
Munehiro borrowed various Buddhist scriptures from a nearby temple and
studied them. Through these readings he realized that he knew almost
nothing about Buddhism.

Buddhist scripture is the accumulation of a massive amount of writings,
more philosophical than religious in nature, compiled by Buddhist
philosophers from Buddha’s death in fifth century B.C. until around the
beginning of the Christian era. By the time Buddhist scripture had reached
China, Tibet, and Japan, it had become extremely turgid, particularly after a
series of translations into vernacular languages.

Therefore, in Japan when monks chant Buddhist scriptures during
religious ceremonies, there is hardly anyone—layman or learned—who
understands their content. This may be comparable with the Catholic church
in medieval Europe, where mass was served in Latin.

From the seventh century until the thirteenth century, Japan also
witnessed the resurgence of new religious movements one after another.
During the Edo period, however, the time when Buddhism was protected by
Tokugawa government policy in an effort to suppress Christianity, Buddhism
degraded itself to mere ritual for funerals and, consequently, reverence for
monks was also lost.

The prescribed academic discipline for a samurai in those days was
Confucian studies. While kokugaku also became quite popular toward the
end of the Edo period, Buddhist scripture was never part of the samurai’s
academic curriculum. Buddhist teachings were simply beyond the samurai’s
ken—so much so that samurai considered it manly conduct to “abuse those
who speak of Buddha and slander those who advocate Buddhism.” But



Munehiro was deeply ashamed when he learned that that “samurai-like”
conduct was not based on an awareness of the distinction between the
Buddhist truth and untruth.

Munehiro borrowed Issai-kyo (—HI#¢. a complete compilation of various
Buddhist scriptures) that he found in a nearby temple and devoted himself to
the study of the text for four or five years. Subsequently, he also started
reading quotations from Daie Zenshi (KEffif), master of Zen Buddhism.
Describing the situation that he was facing in those days, Munehiro wrote,
“Since I have no learned priest from whom I can learn nor a friend with
whom I can have a dialogue, I feel as if I am looking into my own mind in the
confinement of deep mountains and dark valleys.”

Issai-kyo, or Daizo-kyo (KJEif%) as the work is also called, is the complete
collection of all Buddhist scriptures. It is simply unimaginable how
challenging it would be to study such a gigantic collection by oneself without
the benefit of basic knowledge of Buddhism, without instructors, or without
fellow students. Yet this method of tackling the original text on the
conviction that “repeated reading leads to real understanding” might be the
right path of learning. After all, one cannot make learning your own
through the explanations or annotations of others.

It is interesting to note that Munehiro’s son, Munemitsu, also went through
a similar ordeal of self-teaching during his imprisonment in Sendai late in
his life. Mutsu translated Jeremy Bentham’s Introduction to the Principles
of Morals and Legislation, a challenging read even for native English
speakers. The book was challenging enough that Bentham himself wrote the
following modest but humorous note when he presented the book to a French
friend: “Some of my friends declare that what is written in this book is the
truth, but all of them declare that nobody but my friends will read this book.
Perhaps, in all of France, only you and Monsieur Condorcet will be kind
enough to read this book from cover to cover . . . only when you are confined
on a remote island with nothing else to read.”

Mutsu read and translated this recondite work only with the help of
dictionaries and revised his translation seventeen times. Of this experience,
he writes, “I had no instructor or fellow student to direct my questions to. I
had few books that I could consult with. I had only myself to rely on in



translating this book.” Thus, through this laborious process, Mutsu
succeeded in internalizing the essence of utilitarianism, one of the pillars of
Anglo-Saxon liberal democracy. Perhaps his ability to read and comprehend
English was unrivaled among his contemporaries in the Meiji era.

Thus both Munehiro and Munemitsu were two examples of the
intellectual energy that samurai at the twilight of the Edo period harbored.
It must have been the two and a half centuries of complete peace without
even a trace of civil war and the intensive education system that created
these intellectual disciplines.

Some waka in the latter half of Yomigaeri betrayed gradual changes in

Munehiro’s frame of mind as his imprisonment lingered on:

Serenity in solitude 1s my mission today
I command you, mugwort grass
To cage me in with layers of your leaves

Here one can detect Munehiro’s wish to leave behind despair and sorrow by
devoting himself to Buddha’s teachings. Another waka reads,

While I used to whip the horse within myself
Today I tie my horse fast to the woods of Buddha’s teaching

In the first half of his life, Munehiro let his ambitions, love, and hatred drive
him to push incessantly for success like a galloping horse. The above waka
discloses a change of mind toward devoting himself, instead, to the way of
Buddha.

Alater set of waka gradually discloses another state of mind that could be

termed as resignation. In spring, Munehiro writes:
I am serving as a nominal mountain guard
Whether cherry blossoms flutter down or not

Is at the mexrcy of the wind

In autumn, in contrast, Munehiro writes:



Nothing is constant in this world
Yet, some rules stay,

The shigure shower

That never fails to fall in the winter

While this particular waka still conveys Munehiro’s lamentation of his
misfortune, it also reveals his new mindset as someone who identifies
himself with the changes in the nature around him. This new mindset is

much more obvious in the following two wakas:

Although I did not do anything that is worth mentioning today
A day has passed

It has passed

In the regular sequence of heaven and earth

Although people say this world is full of loathsome things
Once you get used to it

You will cease to think of things

That are senseless to think about

These waka make you wonder how many years of despair in imprisonment it
took Munehiro to finally attain this frame of mind. It is believed to be toward
the very end of his prison term that he became confident that he understood
the way of Buddha. A paragraph immediately preceding the section on his
release toward the end of Yomigaeri thus reads:

[Although scholars of Chinese studies or kokugaku speak ill of
Buddhism whenever they open their mouths, they really do not have
any knowledge of Buddha’s teachings.] Thus, I ventured deep into
the mountain of Buddha’s teachings to seek for the treasure of the
truth. I encountered all kinds of obstructions on the way: rocky
paths, high peaks, curses of wolves. . . . I did not see any precursor to
guide me, not a shelter where I could take a short sleep. Although I
was scared and intimidated, I kept on going, opening dark forests
and creeping through bottomless valleys. As I went on, however, 1
realized that the path had become smoother and, looking up, I found



the calm and peaceful sky. Beyond the hovering spring haze, I saw
flowers blooming. . . . I am now determined to reach the distant
peaks of Buddha’s teachings. Now that I know the way, why should I
give up on obtaining the treasure of the truth?

Here we can read Munehiro’s ecstasy at finally having mastered the massive
and profound knowledge contained in Issai-kyo.

Attaining a State of Enlightenment

This does not at all mean that Munehiro’s study of Buddhism was at this
point complete. (By the time of his release from imprisonment, Munehiro
called himself Jitoku which, together with O, or “an elder” at the end,
roughly means a “self-attained” or “self-enlightened” elder.) Actually, what
Munehiro accomplished during his exile was mastering only the massive and
profound knowledge contained in Issai-kyo /Daizo-kyo. He was truly
enlightend only by being hit with the keisaku (warning stick) of Ekkei in
Kyoto after coming out of exile.

Once Jitoku-O arrived in Kyoto, he visited famous temples there one after
another to test his knowledge through catechistic dialogues with well-versed
high priests. But those Kyoto monks were no match for Jitoku-O, who was
equipped with ten years’ worth of knowledge on Issai-kyo and an inherent
quick mind. The triumphant Jitoku-O became so self-confident that he
decided to challenge Ekkei, the supreme master of Zen Buddhism of the time.
This episode reminds us of the young Munehiro full of brilliance and conceit,
and we cannot detect any sign of detachment or transcendency here.

Although Ekkei must have sized up Jitoku-O’s state of mind at a glance,
Ekkei’s attitude toward Jitoku-O was, from the very beginning, amicable,
albeit with a touch of the stern air inherent to Zen temples. Approving
Munehiro’s spiritual accomplishments, Ekkei decided to center the dialogue
around Munehiro’s life itself instead of the technical details of Buddhist
scriptures.

Knowing that Jitoku-O was well-versed in the study of Chinese classics
as well as waka, the Zen master invited Jitoku-O to explain his stance
toward the Buddhist prohibition on reading anything other than the
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Buddhist scriptures. Upon hearing the question, Jitoku-O immediately
started rattling on about how the prohibition should be interpreted and how
it could be refuted, as if to say he knew the issue only too well. Confident of
having presented the perfect argument, he must have worn a pompous
expression.

Unsatisfied, Ekkei tried to give Jitoku-O a hint, saying, “That is a perfect
answer for an educated country bumpkin. What I wish to know is the
meaning behind the name Jitoku that you have assigned yourself.” Having
been eaten up by pride through victorious catechistic dialogues in the past,
however, Jitoku-O was simply bewildered. Ekkei then followed up with the
classic Zen question, “What lies inside an empty tea cup?’ The true message
of this question was, roughly, “What we wish to pursue is the essence of Zen
and I am not interested in your petty quibble.” And that was the prelude to a
strike by the keisaku. Seeing Jitoku-O unable to respond instantly to this
question, Ekkei hit him hard with the keisaku and kicked him out into the
courtyard.

A furious Munehiro dashed to fetch his sword from another room. Flying
into a rage, he shouted, “Even my late lord did not touch my head. I cannot
let that monk hang on to his life.” Hearing this, a deputy to Ekkei who had
observed the exchange between the two said, “You must know that Zen
Master Ekkei was prepared to be killed instantly when he acted the way he
did. You must be a man of enviously large scale to be struck by the Master’s
keisaku in the first meeting. I suggest you should sit in Zen meditation and
decide what to do.”

Following this suggestion, Munehiro sat in Zen meditation in a temple
room through almost a whole day and night. He was so angry that he did not
feel any hunger at all even without any food throughout the entire day. This
episode also reflects Munehiro’s characteristic hatred of admitting defeat.

After a while and all of a sudden, his expression brightened as if he had
reached a certain revelation inside himself. When his request for another
interview with Master Ekkei, gladly conveyed by the deputy, was granted,
Munehiro asked for paper and an inkstone, with which he composed the
following waka:

While chrysanthemums come in different colors
The flower has only one distinct scent
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Nodding at this waka, Ekkei immediately presented Munehiro with four
Chinese characters, Zui-En-Ji-Zai, which eeHeetiwelx meant, roughly,
“perfect freedom in predestined conditions.” The title of Munehiro’s waka
anthology from his twilight years, Zui-En Shu (ff#x#), came from this
writing by Ekkei.

The answer that Jitoku-O had reached was that there is only one truth,
whether the way to it is through Confucianism, Buddhism, or the way of
waka. The four-character praise that Ekkei presented Jitoku-O in return
meant the prefect freedom attained upon the comprehension of this truth.
Together these two symbolized the life of Jitoku-O. At this point, Jitoku-O
had finally reached the spiritual state of jitoku, or being self-enlightened,
both nominally and virtually.

Taisei San Tenko

We would be overlooking one of Munehiro’s important intellectual activities
if we did not touch on his historical philosophy. Among his written works was
Taisei San Tenko (K% —#5%), which was written in 1848. This work divided
Japanese history into three eras, i.e., the first era of kabane (surname), the
second era of tsukasa (profession), and the third era of myo (daimyo¢ or feudal
lord, which literally means “grand name”).

Ancient Japan had a peculiar hereditary system, unknown to any other
country, in which a particular clan or kabane was assigned to a particular
governmental post—for example, members of the Kino-shi clan and the
Izumo-shi clan held the post of omi (minister) and members of the
Mononobe-shi clan and Otomo-shi clan held the post of muraji (military
general). Munehiro’s naming of kabane for those ancient times highlighted
this unique hereditary system and revealed Munehiro’s deep and vast
knowledge as a kokugaku scholar.

The second era of tsukasa was the age of bureaucratic domination under
the system of centralized government based on the ritsuryo codes that had
been imported from Tang Dynasty China in the seventh and eighth centuries.
The third was the era of samurai government.

In modern times, the division of history into three separate eras is
nothing new, as exemplified by Marxist history. Incidentally, it is interesting
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that Taisei San Tenko was written in 1848, the same year that Manifest der
kommmunistischen Partei was published. But dividing history into three
eras was utterly unheard of in Japan in those days, and Taisei San Tenko is
still highly revered today among scholars of Japanese history.

One particularly noteworthy aspect of this book is that it contains what
appeared to be a prediction on the demise of the Tokugawa shogunate.
Toward the end of the kabane chapter, Munehiro writes, “While some may
find it regrettable that the ancient indigenous system of government in
Japan became obsolete due to the influence from Tang China, transformation
of the pattern of government might be the natural way of things or the work
of god, and it is beyond man’s wisdom or power. It appears to me that any
system is destined to be replaced after 500 years of prevalence. At this
juncture, an extraordinary person would appear in history and achieve a
great enterprise, taking advantage of the transition.”

It was more than 600 years_after the rise of the Kamakura shogunate
that Munehiro wrote this paragraph. It was utterly inconceivable, however,
for anyone to predict the imminent demise of the Tokugawa shogunate more
than five years before the arrival of Commodore Perry’s fleet. If published,
Munehiro would have been punished with a severity beyond comparison to
exile in Tanabe. It was, therefore, not until after the Meiji Restoration that
this book was publicly circulated. And this work was structured with extra
care, as it was only toward the end of the first chapter on the transition from
the eras of kabane to tsukasa that Munehiro referred to the 500-year cycle of
societal trends. And the final chapter was full of praise for the perpetual
peace enjoyed under the prosperity of the era of myo.

It should be remembered, however, that it had already been six years
since Qing China had been forced to cede Hong Kong to the United Kingdom
as the result of the Opium Wars that Munehiro wrote this book, even though
it was still some time before the arrival of Commodore Perry’s fleet at Uraga.
The Tokugawa government had already been advised by the Dutch king to
open the country to the outside world. Domestically, Mizuno Tadakuni’s (K &
HIT) Tenpo reforms, which were the last attempt at the tightening of official
discipline in the shogunate, were a total failure and no map for the future
was at hand.

In other words, it would not have been surprising if at that juncture
someone with a keen sense of history had predicted great change in societal
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trends. As a matter of fact, book reviews in the Meiji era positioned the
Taisei San Tenko as a book that predicted the change of the era. Naito Konan,
a historian of the Taisho era, counted this book as one of the four greatest
books on the history of Japan.

Desertion from Wakayama-han

After being released from ten long years of imprisonment, Munehiro
returned to the Wakayama-han as a retainer with a minuscule stipend of 35
koku, a humiliating reduction from the 800 koku that he had previously
received. He built a tiny hermitage within the domain territory and taught
waka and Buddhism to local students. Meanwhile, he completed his
preparations to flee the Wakayama-han for Kyoto. Two days before his
desertion, Munehiro organized a waka-composing party around the theme of
“a celebration dedicated to Kyoto.” Guests of this party, remembering the
uncharacteristic abundance of food and drink, realized in retrospect that it
must have been Munehiro’s modest expression of farewell.

Desertion from the han was a new phenomenon seen only in the last decade
of the Tokugawa shogunate. Traditionally, the most important mission of a
samurai was to serve a lord to whom he pledged allegiance and to earn the
stipend with which he could support his family and secure the resources for a
stable life for his descendants. To become a ronin, or a masterless samurai,
automatically meant hopeless setback and destitution. During the first 250
years of pax Tokugawa, thus, voluntary desertion by a samurai was simply
unthinkable. The sudden fad for desertion in the last ten years must have
been an indication that there already existed a prevalent sense of
uncertainty about the future of the shogunate-feudal domain regime.

Also, there were shelters where deserters could seek refuge. In the Orient,
many societies have long had a tradition of offering men of talent food and
accommodation as house guests in return for their loyalty to the host. It is
believed that Lord Mengchang (f:E#)of the State of Qi in China’s Warring
States Period in the third century B.C. hosted as many as 3,000 such guests.
In turbulent times, it made good sense to host talented persons as house

guests as preparation for an uncertain future.
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It must be because Japan was also going though turbulent times that many
were willing to accommodate house guests toward the end of the Edo period
and the beginning of the Meiji period. Mutsu Munemitsu was no exception
and, after he became a high-ranking official in the Meiji government, he
offered accommodation to quite a number of house guests at his residence,
some of whom were, allegedly, hosts who themselves accommodated several
house guests. There were even some house guests who did not know their
host’s face.

It is said that, toward the end of the Tokugawa government, some feudal
lords secretly offered funds to hosts of those house guests, who in turn
functioned as the detached forces of the sponsoring lords. When signs of the
impending turbulence became increasingly visible toward the end of the
reign of Tokugawa, the popular destination of those samurai deserters was
Kyoto, the imperial seat of the emperor. Jitoku-O, a deserter, was warmly
welcomed by court nobles in Kyoto, and he became well-respected by the
son’no-ha, the advocates of the Restoration of the Imperial Rule there. The
following two waka that Jitoku-O composed in those days to praise cherry
blossoms in Arashiyama (f[11), a famous scenic spot in Kyoto, seem to reflect

his frame of mind:

Samurai from hundreds of clans

Come to gather in Kyoto

The power of the emperor is in full bloom
Just like cherry blossoms in Arashiyama

Now that I see the cherry blossoms in full bloom in Arashiyama
I feel that my lost decades were not wasted.

15



Chapter III
Meiji Restoration

—Into the Era of Revolution and Gun Smoke—
No Success, No Homecoming

Having arrived in the shogunate capital at the age of 15, Mutsu devoted
himself to studying Chinese classics. He studied rigorously under such
renowned scholars as Yasui Sokken (ZZ 1 E#F)and Mizumoto Seibi Uk A% 2E),
while earning minuscule wages working as a scribe or chopping herbs at
Chinese pharmacies.

The later works of Mutsu, particularly those written during his five-year
imprisonment, show his extraordinarily deep understanding of Chinese
classics, comparable with that of the top-class scholars. When did Mutsu
achieve such high academic excellence in the Chinese classics? Considering
his turbulent life later on, it must have been during the days of intensive
education while living with his mother until he turned 15 and during his
subsequent stay in Edo until the age of 19.

It was common in those days for an ambitious youth like Mutsu to aim at
distinguishing himself as a master of the Chinese classics. As long as the Pax
Tokugawana persisted, the only way for a poor youth to climb up the ladder
of power was to become an accomplished Confucian scholar. For instance,
Arai Hakuseki i1, 1657-1725) was appointed a chief adviser to the
sixth Shogun Iyenobu. Also during the reign of the fifth Shogun Tsunayoshi
(FE)I#A ), Ogyu Sorai (FKATHTK, 1666—1728) was a powerful figure under
the wing of the shogun’s chamberlain, Yanagisawa Yoshiyasu (HlI7R #{%,
1658-1714).

The personal backgrounds of these two Confucian scholars were quite
similar to that of Mutsu. Hakuseki’s father, like Mutsu’s father, was exiled
from the han; this happened when Hakuseki was 21 years old, forcing the
family to suffer from extreme poverty for fifteen long years thereafter.
Hakuseki had already been regarded as a child prodigy since he was three
years old. During one period of his boyhood, Hakuseki gave himself the task
of transcribing 3,000 characters from the Chinese classics daily; when he



became too sleepy to continue, he would wake himself up by pouring well
water over his naked body, even in mid-winter. It is a well known story that
Hakuseki instantaneously rejected the offer of a 3,000-ryo scholarship
proposed by business magnate Kawamura Zuiken (f[#5i%E) in exchange for
his marriage to Zuiken’s granddaughter, proclaiming that he would never
yield to wealth.

Sorai’s family, too, was exiled; Sorai spent the years between the ages of
14 and 24 with his father in the remote countryside of the Kazusa (L#&
region. His ordeal with poverty continued even after he came to Edo at the
age of 25. He staved off hunger by eating soy pulp, the residue left after
soymilk is extracted from soybeans to make tofu. A popular kodan (story
telling) to this day recounts how he surprised the benevolent tofu maker by
paying back handsomely his debt of gratitude after having climbed to the top
rank of the government.

Opportunities for a samurai to distinguish himself through military feat
were lost when Osaka Castle surrendered to the Tokugawa side in the first
year of Genna (1615), as symbolized by the popular term, “Genna Enbu” (5t
i, End of military art in Genna). For two and a half centuries thereafter,
there were no wars between feudal lords or any battles with external
enemies. In this peaceful era, unprecedented in world history, a youth’s only
ambition was achieving success as a scholar. Confucianism is essentially an
ethical teaching for the ruling class on how to govern, rather than universal
ethics or, still less, a religion. An accomplished Confucianist meant a person
with best political thinking and was considered to be fit for a high-rank

administrator.

A man sets a goal for himself and leaves his home,
Unless he succeeds as a scholar, he will not return home,
Not even in death . . .
One’s native village is not the only place where there is a green mound fit to
be buried in,

For everywhere one goes, there are green mounds.

This poem proclaims a young man’s resolve not to return home, not even in

death, unless he succeeds as a scholar because, otherwise, he cannot face his



country brethren. This echoes the determination of the Spartan youth to
whom his mother told, “Return home raising your shield in victory or being
carried on it as a corpse.” Mutsu must have been feeling exactly the same
way when he departed for Edo.

In the history of the Orient, the 200 years of the Later Han (#47%) Dynasty in
China between the first and second centuries B.C. and the 260 years of the
Tokugawa period between 1603 and 1868 witnessed the apex of
education-oriented governance. Sanguozhi Pinghua (Z[E&, Story of Three
Kingdoms) is the most popular Chinese historical story in Asia. Its mighty
and brave heroes were also top-class intellectuals. Their words and deeds
carried profound depth, making it such an interesting and entertaining read.
We find an interesting parallel in the history of Japan at the time of the
Meiji Restoration.

In European history, the parallel might be found in the era depicted in
Thucydides’ History of the Peloponnesian War (B.C.431-404). Those people
who played a crucial role in the Peloponnesian War were all highly educated
during the glorious days of Pericles’ reign (B.C. 443-429). When we read
Sanguozhi Pinghua or histories of the Meiji Restoration, therefore, we should
be fully aware that we are revisiting a history woven by earlier intellectuals
who possessed a higher level of sophistication than people of our times.

After the disaster of the Japanese Empire in the Showa period (1926-89),
Japanese are nostalgic about the Meiji era, which represents the balmy days
of the Empire. But we should remember that most of the leaders who
shouldered the responsibility for the modernization of Japan, including Ito
Hirobumi ((JtEE# )and Mutsu Munemitsu, are the products of Edo-period
education. In fact, the leaders who led Japan into the disastrous Pacific War
were born in the Meiji period and had received the modern education of the
Meiji and Taisho periods. The high standard of education in the Edo period,
particularly among the elites, must be positively reevaluated.

From Pax Tokugawana to the Era of Heroes
During the ten years of Munehiro’s exile, Japan’s domestic and external

situations underwent drastic change. The very year that Munehiro’s family
became scattered was the year that Commodore Perry’s fleet arrived in



Uraga and demanded that Japan open its doors.

The Tokugawa shogunate uncharacteristically sought counsel from many
feudal lords on how best to respond to the demand but had no other recourse
than to yield to the gunboat diplomacy of those powers. It eventually
concluded treaties of friendship with the United States, the United Kingdom,
and Russia one after another in 1854. Foreign pressure forced Japan to
revise its two-hundred-year-old law on national seclusion.

Since very few people knew what was happening outside Japan,
particularly the harsh reality of imperialism in the nineteenth century,
strong opposition was raised against the shogunate’s decision to change the
traditional closed-door policy. In order to appease the opposition and unify
public opinion, the shogunate asked for imperial sanction of the treaties of
friendship.

As history proves, a revolution can often be triggered by such an
inadvertent action. The shogunate’s first faux pas was to have sought the
counsel of feudal lords for the first time in its reign, awakening them from
two centuries of total submission. The second mistake was to have sought
the approval of the imperial court. Since the imperial court had been on the
sidelines of real political power for close to eight hundred years from the
beginning of the Kamakura shogunate, consulting the imperial court was a
crucial misstep which led the Tokugawa shogunate to deny its absolute
power. These unintended moves heralded the beginning of ten years of
tumbling downhill toward its demise, just as Etats généraux, which was held
on the eve of the French Revolution after close to two hundred years of
neglect, shook up the foundation of the absolute power of the Louis Dynasty.

The Tokugawa Shogunate took it for granted that the imperial sanction
would be given automatically, as had been the practice throughout the Edo
period. The imperial court, however, refused to sanction the signing of the
friendship treaties. Ironically, by seeking the imperial court’s approval, the
shogunate put itself in the position of being blamed for having opened the
doors of the country without imperial approval. As a consequence, the
shogunate became the target of hostile nationalistic and anti-foreign
sentiments that were on the rise all over Japan.

The anti-foreign movement was soon armed with the ideology of the
legitimacy of the imperial family in Japanese history and developed into a



campaign to “restore the emperor to power and expel the foreign barbarians.”
Eventually, the anti-foreign movement evolved into a movement to topple the
shogunate by the powerful domains in southwestern Japan that had lain low
since the Battle of Sekigahara in 1600.

In hope of suppressing the campaign to restore the emperor to power and
expel the barbarians, the shogunate appointed Ii Naosuke (J-{J*[EL#f#) to the
post of tairo (senior-most minister). However, Ii’s excessively harsh measures
had the adverse effect of pushing the royalists further toward the

anti-shogunate movement.

Only two years after Mutsu’s arrival in Edo, Sano Takenosuke ({25772 8),
1815—60) also set out from his home in Mito for Edo to participate in the
assassination of Ii. The poem Sano composed upon leaving home was quite
different from poems written by others embarking on journeys earlier in the
Edo period.

When, resolved to leave my home province,

I prepare to part with my family now and forever,

My brothers and sisters, unaware of my intention,

Pull on my sleeves respectfully and ask when I will return.

The days of Pax Tokugawana, where youths dreamed of successful
homecomings after earning their status through rigorous studies, were long
gone. The turbulent times, an era of revolutionaries and heroes, meant that
a youth had to be prepared to leave his family forever when he departed his
home.

In his autobiography, Mutsu writes that he, too, gave up the dream of
becoming an accomplished scholar. He gives a very plain reason for his
decision: the end of the Tokugawa shogunate seemed to be near. Abandoning
traditional studies, Mutsu devoted his time and energy to learning from the
leading pro-emperor revolutionaries of the time, including Katsura Kogoro!
(FH:/NFEE) of the Choshii han and Inui Taisuke? (#21&8)) of the Tosa han.

1 Katsura Kogoro (1833—77), later known as Kido Takayoshi, is counted as one of the
“three great heroes” of the Meiji Restoration who gave most distinguished services along
with Saigo Takamori (FE4B[&#)and Ookubo Toshimichi CKAAEF)#)of the Satsuma han.

2 Inui Taisuke (1837-1919), later known as Itagaki Taisuke (##H3i&8)), became



People in those days were eager to visit and learn from anybody who was
worth being looked up to as their mentor, no matter where he might reside.
Upon hearing of a great personality by the name of Katsura Kogoro in the
Choshu han, for instance, anyone with high ambitions, even a mere student,
would not hesitate to travel all the way to Choshu to personally meet the
esteemed man.

It had always been a tradition of the Orient for people to seek and meet a
man of character. After hearing a prophesy that he would become acquainted
with a wise man, King Wen (GCF) of Zhou (&, 1099-1050 BC) went out
hunting and encountered a strategist and eventually his chief adviser,
Taigongwang (K/A%), who had been fishing without a hook, waiting for the
arrival of a good master for him to serve. When Liu Bei (%iff, 161-223 AD,
founding emperor of Shu Han during the Three Kingdoms) heard the rumor
of a wise man named Zhuge Liang G4 fLH, 181-234 AD), he personally
visited the hermit three times before he finally met the man who later
became his chancellor.

Similarly, when political activists in the final phase of the Tokugawa
shogunate heard of the presence of a man of character in a certain han, they
would not hesitate to walk hundreds of miles to visit this person. Mutsu, too,
devoted his time to meet such persons of reputation, and the people he met
later turned out to be leading figures of the time.

A Speedy Escape Trumps Swordsmanship

Mutsu in those days was acquiring the skill of running away. Allegedly, he
repeatedly ran through packed crowds in the downtown Asakusa (7% &%) area
of Edo whenever he had time, finally growing skillful enough to run through
the packed street like a swallow in flight. Asked why he did such a
nonsensical practice, Mutsu replied, “Since I am a samurai, I will have to
fight an opponent like a man if he draws his sword. But it would bring me no
merit if I am injured in a battle with an unworthy opponent. That is why I
choose to run away.”

Throughout his life, Mutsu acknowledged only a handful of men as

chairman of the Liberal Party and Home Minister of the Okuma Shigenobu(K[E &/Z,
1838-1922) administration.



intellecturally superior or at least his equals, including Ito Hirobumi® and
Sakamoto Ryoma (W AX# 5, 1835-67). To Mutsu, anyone else was an
unworthy opponent, and his pragmatism did not allow him to put his life at
risk against such an opponent. But the other and perhaps more important
reason behind his aversion for sword battle must be the fact that Mutsu had

not fully received formal training to become a samurai.

According to the memoir of Okazaki Kunisuke (1854-1936), Mutsu’s younger
cousin by nine years, the education imposed on children of Kishu han
samurai in those days was incomparably stricter than today’s education.
Since their early childhood, they had been given training in the Four Books
of Confucianism, calligraphy, and such martial arts as kendo swordsmanship,
swimming, horsemanship, spearsmanship, bowmanship, and musket
marksmanship. Of those, the last two were no longer taught to children
younger than Kunisuke by two or three years, reflecting the changes in the
times. Rigorous martial arts training began when Kunisuke turned ten years
old. He reminisces that the young sword instructor used to drop by every day
at Kunisuke’s house on his way to the kendo school, even on the coldest
winter mornings, to bring him along. Kunisuke remembers walking to the

school rubbing his sleepy eyes, blown by the cutting winter wind.

I believe there is hardly any other case in world history in which the ruling
class managed to maintain such an austere self-discipline or morale of
noblesse oblige despite two centuries of complete peace. Ironically, because of
this high morale among samurai, the treatment of former samurai in the
new social system became a major issue for the Meiji government, which
suffered from riots caused by dissatisfied former samurai for ten years after
the Restoration, up to the Satsuma Rebellion of 1877.

After the Meiji Restoration, the samurai as a social class disappeared, but
samural morals remained accepted as the consummate moral standard.
Moreover, with the launching of universal conscription by the Meiji
government, the samurai code returned to center stage as the national moral
standard for the military.

Toward the beginning of World War II, excessive emphasis was placed on
specific values in the samurai moral code that were effective in producing

3 1t0 Hirobumi (1841-1909), the first prime minister of Japan.



useful soldiers in the battlefield, i.e., loyalty, discipline, a militaristic spirit,
and self-sacrifice. As a rebound to this prewar trend, this samurai moral code
has ceased to be the leading moral standard in postwar Japan. Yet such
remnants of the samurai tradition as a sense of honor and shame as well as

loyalty can still be found in today’s Japanese society.

We must remember that young Mutsu was nine years old when the Date clan
fell on hard times. This circumstance made it impossible for Mutsu to receive
the basic training of a samurai. Samurai in those days were expected to excel
both in the literary and military arts. In fact, such leaders of the Meiji
Restoration as Katsura Kogoro and Sakamoto Ryoma were also renowned
swordsmen of the time. Judging from his determination for high
achievement, Mutsu must have wanted to excel at swordsmanship had the
circumstances permitted. Without the basic training from childhood,
however, Mutsu could never be on a par with the likes of Katsura and
Sakamoto in swordsmanship no matter how hard he trained himself as a
young adult.

In a way, this handicap as a samurai might have molded Mutsu’s future.
Starting with the tactic of running away instead of engaging in sword battle,
he broke taboos for samurai one after another. By so doing, Mutsu became
capable of leading as a pioneer of the times at each and every turn of the
modernization process in the Meiji period. The backdrop to his special role as
a forerunner must have been his forced exemption from conventional

education during his childhood.
Sakamoto Ryoma and Katsu Kaishu

After a while, on the strong recommendation of Sakamoto Ryoma, who saw
promise in the young man, Mutsu entered Kobe Naval College, the top elite
school founded and directed by Katsu Kaishu (¥, 1823-99).

Sakamoto and Katsu were the two most outstanding personalities to
appear in the turbulent days from the end of the Tokugawa shogunate
through the Meiji Restoration. Sakamoto succeeded in building a coalition
between two powerful anti-shogunate han, the Satsuma han and the Choshu
han; these two archrivals had been bickering like cats and dogs, and their
joining forces was a major factor in the upturn of the regime. Katsu was the



chief representative of the shogunate in negotiations with the imperial envoy
Saigo Takamori, and his efforts led to the bloodless surrender of Edo Castle,
thus ensuring the relatively peaceful and orderly transition of power during
the Meiji Restoration and preventing intervention by foreign powers.

These two men could not have gained prominence in peaceful and stable
times. They were products of a turbulent period. Katsu was from a family of
the vassal of the Tokugawa house (hatamoto J#A<). Despite its prestigious
name as a family directly serving the Shogun, Katsu’s family received a
miniscule annual stipend of 14 koku, forcing family members to live in
indescribable poverty. Sakamoto came from the lowest ranking samurai clan
in the remote han of Tosa (+4%).

One thing these two shared despite otherwise vastly different
backgrounds was their mastery of swordsmanship: both were trained by
first-class grand masters well known in Edo. Katsu’s rank of menkyo-kaiden
(full proficiency) was the highest rank in swordsmanship and an indication
that there was nothing more that his grand master could teach him.

In those days, youths were required to be well versed in both the literary
and military arts. Thus, both Katsu and Sakamoto also studied hard to excel
in literary arts. Katsu’s hard work was well known: he had made by hand
two copies of a 3,000-page dictionary when he had started studying rangaku
(F%-, Dutch Learning) and sold one copy to earn his bread. Thus, he
acquired the post of instructor at a private rangaku school.

The turmoil that culminated in the Meiji Restoration prepared the stage for
these men to freely play leading roles in affairs that determined the fate of
Japan.

Swordsmanship training aimed not only at a mastery of sword skills but
also at nurturing spiritual preparedness.

In those days it was deemed particularly important for people to
“tanryoku wo neru.” Literally meaning “training one’s guts,” the expression
“tanryoku wo neru’ is hard to translate into modern Japanese or English.
Generally, “tanryoku’ refers to a state of mind in which one maintains one’s
poise or judgment in the face of crisis, even when one’s own life is in danger.
But here let’s consider Katsu’s tale of his own experience.

In his youth, Katsu was a boarder at the house of Master Swordsman
Shimada Toranosuke (&M 2.2 8)). Katsu chopped firewood and drew well



water for his host between lessons in swordsmanship. As a part of his
training, Master Shimada told Katsu to go to the nearby shrine dressed only
in his thin practice outfit. He was instructed to sit on a rock to meditate,
then practice swinging his wooden sword, and then meditate again on the
rock. The purpose of this, according to Master Shimada, was to discipline his
mind. After repeating this set five or six times until dawn, Katsu returned to
the Master’s house to start morning practice. Throughout that winter, Katsu
did this every single night. Occasionally, he was joined by fellow boarders,
who would quit after a few days, unable to withstand the cold and lack of
sleep. According to Katsu, it was due to this night training that he was able
to face any kind of crisis undaunted, during the turbulence following the fall
of the Tokugawa shogunate.

Master Shimada also taught that in order to master swordsmanship, one
had to start with Zen. Katsu later recounted his experience:

During the Zen meditation with a bunch of monks, the high priest
abruptly struck us with the Zen stick. Everyone who was struck fell on
his back. Even during the meditation, monks were preoccupied with
such worldly things as money and food and they were far away from
the state of concentration. That was why they fell when struck. At first
I was also among those who fell backward, but as I became gradually
advanced in Zen training, a strike by the Zen stick ceased to stun me.
Eventually I reached the stage where I just looked at the priest who
hit me with half-closed eyes.

Thus, I had four years of earnest training. This training in Zen
meditation and swordsmanship turned out to be highly useful for me
in later years. I owe them my survival through thousands of perils
before and after the end of the shogunate. Whenever I encountered
life-or-death situations and saw no way out, I just gave up on my
survival. Miraculously, I was never killed.

When you are too anxious to beat your opponent, both your head and
heart will be preoccupied with winning, making you lose your cool and
leading to wrong reactions. When you are too eager to escape from
danger, your opponent will take advantage of your flinch. I tried to
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respond to situations with open-mindedness and detachment from
concern over winning or losing. This habit saved me from difficulties,
both large and small: I was able to fend off assaults by terrorists and
face crises during the period leading up to the Meiji restoration with
placidity. I owe my survival to swordsmanship and Zen teaching.

Judging from Katsu’s personal experience, “tanryoku” might be defined as
the self-confidence and composure derived from the strong-willed completion
of self-imposed hard training and the resultant mastery of the essence of
Zen; not losing spiritual tranquility and freedom even in the most trying
times.

True Sympathizer

Katsu had studied Dutch and learned the art of navigation required to
captain the Western-built fighting vessel that the shogunate had purchased
from the Netherlands. When the shogun’s envoys charged with the
ratification instruments of the Treaty of Amity and Commerce traveled to
the United States onboard a U.S. naval ship, Katsu escorted the envoys as
captain of the tiny 300-ton bark, Kanrin Maru (&l #). Only seven years
after the arrival of Commodore Perry’s fleet at Uraga, the Japanese had
mastered modern Western seamanship to the extent that the Kanrin Maru
succeeded in conquering the rough waters of the North Pacific Ocean
single-handedly. The crossing would have been simply impossible without
the determination of the Japanese to modernize the country at any cost—a
determination that was clearly shared by all crew members.

According to Mutsu’s autobiography, it was under Katsu’s influence that he
started paying attention to the world outside Japan, which made him realize
the futility of exclusionism. Since that time Mutsu held onto his open-door
philosophy throughout his life.

While the movement to restore the emperor to power and expel foreign
barbarians was the original force behind the energy for the Meiji Restoration,
once dJapan’s closed-door policy was abandoned and people became
acquainted with the international situation, it did not take long even for the
royalists to realize the futility of Japan’s attempt to militarily resist the
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Western powers. Even Ito Hirobumi, who in 1862 had participated in the
raid on the British legation, had his eyes opened to the enormity of the
modern imperialistic powers when he toured the United Kingdom only one
year after. People in leadership positions and intellectuals who had more
chances to be exposed to the international situation were the first ones to be
converted. By the time the shogunate was successfully overturned, there was
hardly anyone among the revolutionary leaders who still believed in the
expulsion of the barbarians. Thus, the moment it was accomplished, the
Meiji Restoration became almost synonymous with bunmei kaika CCHER{L,

westernization and enlightenment).

Amidst the constantly changing politics, Katsu’s Kobe Naval School (¥ = i
AT was closed down. Consequently, Mutsu joined the Kaientai (fFHZFx%)
group founded and directed by Sakamoto Ryoma.

Since Sakamoto himself was a deserter from the Tosa han, he
stipulated that Kaientai members had to be deserters. In the minds of the
revolutionaries, thus, the rigid social system of the Tokugawa shogunate had
already collapsed. Mutsu began to identify himself with these people and
became an anti-shogunate activist himself.

Kaientai was an independent shipping and trading company with its own
steamers; it earned its operating funds on its own. Highly evaluating Mutsu
in those days, Sakamoto once said, “[Of all the members of Kaientai,] only
Mutsu and I can survive without bearing swords.” Nevertheless, Mutsu was
not well thought of by his peers. Katsu writes about Mutsu at the Kobe
Naval School in his memoir Hikawa Seiwa CK)I11&z%):

He really looked like a smart aleck. . . . His reputation among fellow
students was terrible. Most students were from the Satsuma han, and
they were more interested in building up guts than concentrating on
studying. Surrounded by these students, an impertinent smart aleck
like Mutsu was bound to be scorned by everyone.

In the social climate of the day, a know-it-all attitude like Mutsu’s would

have been enough of a reason to be ostracized as a disgrace to the samurai
class, thus risking the spilling of blood.
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Mutsu faced just such a situation as a member of Kaientai. When the
company’s vessel sank after colliding with the Myoko Maru (B¢ HL), the
official vessel of the Kishu han, other Kaientai members conspired to kill
Mutsu, ostensibly because he was originally from the Kishu han. But the fact
was, people had been fed up with Mutsu’s impertinent oratory and insolence,
and had become hostile toward Mutsu. His life was spared at the last minute
because the young Nakajima Sakutaro (7 5 1FAHS) strongly protested. Later,
Mutsu arranged for his younger sister to marry Nakajima. Nakajima was
Speaker of the House of Representatives at the first Imperial Diet, which
Mutsu attended as the Minister of Agriculture and Commerce.

Throughout his entire life, only three people truly understood Mutsu and did
all they could to help him make the most of his talents: Sakamoto Ryoma, Ito
Hirobumi, and, later, Saionji Kinmochi (/5[ /A%, 1849-1940). This might
indicate what an individualistic, difficult person Mutsu was. It took someone
like Sakamoto and Ito who had unshakable confidence in their own abilities
or someone like Saionji, an heir of a distinguished court noble with no
ambition, to appreciate and embrace Mutsu’s talent open-mindedly. To all
others, he must have left the impression of an unbearably disagreeable and
aggressive person.

Of those three men who supported Mutsu, Sakamoto was assassinated on
the eve of the restoration, after the success of facilitating the anti-shogunate
coalition between the Satsuma and Choshu han. Had he survived, he most
certainly would have become a key person in the Meiji government.
Sakamoto’s death might have been a major factor that isolated Mutsu
without any friend in Meiji political circles. The loss of Sakamoto might have
been more than a personal problem for Mutsu alone. The Satsuma- Choshu
oligarchy would have been a more subdued presence in the Meiji government
had a group of innovative and creative talents, such as Sakamoto and Yokoi
Shonan* (#f /"), joined its nucleus. The subsequent transition to
parliamentary democracy could have taken place much earlier.

Battle of Toba-Fushimi

4 A statesman-scholar of the Kumamoto han who was assassinated for his
“republicanism.” Sakamoto once recommended to Mutsu that he work with him.
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The Battle of Toba-Fushimi (1R iDL ) became the turning point after
which the Meiji Restoration raced headlong toward its conclusion. Yet the
battle itself was not large-scale warfare, nor was it a major engagement for
which both sides were well prepared with a long-term strategy.

The Satsuma- Choshu side made the first move when it seized the guard
posts of the Imperial Palace and, subsequently, leveled tough demands at the
shogunate side in the name of the emperor. Although the shogunal army
outnumbered its opponent, it was afraid of being labeled as the enemy of the
emperor if it attacked the Satsuma- Choshu side. Thus, the shogunal army
had to temporarily retreat to Osaka Castle, where plans were made to settle
the issue with compromises. While this plan was being carried out
successfully, provocation by the Satsuma han in Edo became so fierce that
agitated soldiers from the shogunal army in Osaka Castle started advancing
toward Kyoto.

The shogunal army was 15,000 men strong, greatly outnumbering the
5,000-strong, defending “imperial guards” from Satsuma and Choshu.
Intimidated by the size of the opponent, some in the imperial court voiced
hesitation about engaging head-on with the advancing shogunal force, but
they were effectively silenced by Satsuma- Choshu advisors who preached
that hesitation in front of the enemy would devastate the authority of the
emperor.

Fortunately for the defending side, the shogunal army was driven by a
hasty temper provoked by insults, one of Sun Tzu’s five dangerous faults in
starting a war. It was not armed with a carefully conceived military plan,
either. Since its soldiers marched slovenly out of formation on the main road
for Kyoto and walked right into the waiting Satsuma- Choshu lines, which
were well prepared with cannons and guns, the shogunal army was destined
to be defeated.

Retaining sizable military strength at Osaka Castle OKBd) even after the
defeat in Kyoto, the shogunal side was capable of a comeback. But the
outcome was obvious.

In fact, the fifteenth Shogun Tokugawa Yoshinobu (f#)1/5% ) had already
stepped down two months earlier. In Japanese history, this incident is called
taisei hokan (JXB7EiE, the return of political power to the emperor by the
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Tokugawa shogunate).

The greatest reason for the landslide defection of former Tokugawa
royalist domains to the emperor’s side was this return of political power to
the emperor by Shogun Yoshinobu. After taisei hokan, the house of
Tokugawa was downgraded to the level of the other feudal lords. Around the
time of the Battle of Toba-Fushimi, feudal lords were confronted with
imperial envoys brusquely demanding that they clarify which side they were
on. Now that they did not have to pledge allegiance to the House of
Tokugawa, which was no longer shogun, most opted to remain opportunistic.
If they even slightly hinted sympathy toward Tokugawa, their han would
surely be abolished when the imperial court side won out, turning their
retainers adrift.

Because the Kishu han was one of the closest to the House of Tokugawa
among some 300 feudal lords, it had the toughest time responding to the
imperial envoy that had arrived when the outcome of the Battle of
Toba-Fushmi was still unpredictable. After lengthy consultations, a
compromise response was agreed on—that is, the “Kishu han would make
endeavors for the cause of loyalty to the emperor.” This is a traditional
rhetorical compromise in Japan that is still used frequently in today’s
politics.

Since even the Kishu han took this ambiguous attitude, it was only
natural that all the other han chose to side with the imperial court in a
landslide of support. After the Battle of Toba-Fushimi, all the han that had
pledged allegiance to the imperial court ordered their samurai warriors to
join the military expedition to the east toward Edo. Even the Kishu han
organized its own anti-shogunate army and had it join the imperial
expedition.

Politics of Revolution

Why did the shogunate return power to the emperor without resistance in
the first place? This was just the kind of dynamics that is bound to happen in
the course of a revolution

As in any other revolution, the speed at which things evolved and turned
around in the Meiji Restoration far exceeded people’s predictions. Even one
year before the Restoration, the Choshu han, where two years earlier a
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radicalized faction had usurped power after the successful coup d’etat led by
Takasugi Shinsaku (F#%{E, 1839-67), was the only han that had firmly
determined to oust the shogunate. Anti-Tokugawa forces, including Saigo
Takamori (1828-77) of Satsuma and Iwakura Tomomi Ci A B4, 1825-83) of
the imperial court, had yet to control the majority of their own domains. All
the other han were either supportive of the shogunate or advocates of kobu
gattai (A 1K), the collaboration of imperial court and the shogunate.

Simply put, kobu gattai was a proposition to promote moderate political
reform through mutual compromise by the imperial court side and the
shogunate side. Advocates of this kind of compromise seem to emerge
without fail at every revolution, including the French Revolution, the
Russian Revolution, and, more recently, the Iranian Revolution of 1979, and
it has not been unusual for those moderate advocates of compromise to take
leadership, at least temporarily. Since Shogun Yoshinobu was intelligent
enough to have an accurate grasp of the situation, he decided to return
power to the emperor in the hope of promoting kobu gattai.

Once an existing structure of rule has become shaky, however, any
anti-establishment force, encouraged by its advantage, will reinforce its
demand for further reform. Although ordinary citizens are essentially
reluctant to upset the stability in their lives, history has often shown that
they too are driven toward a thorough eradication of the old structure once
the momentum for reform is started.

In the case of the Meiji Restoration, it was the powerful han in the
southwestern periphery that took the initiative; these han far removed from
the center were endowed with sufficient space and resources. The Satsuma
han was located at the southern tip of the southern island of Kyushu (Juil),
and the domain of the Choshu han was on the western end of Honshu Island.
The Tosa han in the southern part of Shikoku Island also played a unique
role as the advocate of kobu gattai at the time of the restoration and, later, as
the advocate of the Freedom and People’s Rights Movement.

It was upon the advice of the Tosa han that the Tokugawa shogunate
decided to avoid a military showdown and voluntarily return power to the
emperor. A congress of lords, an equivalent of the house of lords in a
constitutional monarchy, was planned to be convened after taisei hokan, and
the shogunate had been told that the former shogun would automatically
become president of this congress. The shogunate reasoned, therefore, that it
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should not matter much if power was temporarily passed over to the emperor
in the form of taisei hokan. But, as we saw, because the Tokugawa side was
provoked by the Satsuma han and consequently attacked the Satsuma-
Choshu warriors guarding the imperial palace, it was stigmatized as the
enemy of the emperor. As a result, the other han gave up on the House of
Tokugawa and switched sides.

It was at this point that Mutsu proved the accuracy of his judgment. The
outcome of the course of events was not obvious to most people at that point.
Because the shogunate still maintained the advantage in terms of military
manpower, common sense predicted the eruption of a great war that would
divide the country into two. As a matter of fact, even among Mutsu’s fellow
members of the Kaientai there were those who insisted on hiding in the
mountains to prepare for prolonged warfare.

But Mutsu was different. According to the expression he used in his
memoir, “driven by my own discernment into the state of affairs,” Mutsu
followed the imperial court’s army’s pursuit of the retreating shogunal army
to Osaka, where he requested an interview with Harry Parkes (1828—-1885),
British minister in Japan, via Ernest Satow (1843-1929), who later became
Envoy Extraordinary and Minister Plenipotentiary to Japan himself.

After exchanging views with Parkes on the future diplomacy of the new
government in Japan, Mutsu returned to Kyoto to submit to Iwakura
Tomomi (1825-83) his recommendations. Iwakura was a courtier-statesman
who played a pivotal role for the Meiji Restoration in the Imperial Court.
Mutsu concluded that Japan had no other option than adopting
progressivism and opening its doors to the world. As a first step, Mutsu
proposed to notify envoys of Western powers stationed in Osaka of the
restoration of imperial rule and the intention to adopt an open-door policy.

Iwakura wholeheartedly agreed with Mutsu’s analysis and recommendation.
Accordingly, Iwakura produced a diplomatic document dated January 10,
only five days after the Battle of Toba-Fushimi, to notify the Western powers
of the restoration of imperial rule in Japan. On the very same day, he made a
proclamation to the feudal lords, declaring, “Given the overall situation that
left us without any other choice, the Emperor, after consultation in the court,
decided to sign the treaty of peace and amity.”
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The genesis of the fall of the shogunate and the process toward the Meiji
Restoration was the shogunate’s decision, made under pressure of gun boat
diplomacy by Western powers, to end seclusionism and the failure of the
shogunate’s desperate attempt to obtain ex post facto approval from the
imperial court. This is what triggered the campaign to restore the emperor to
power and expel the barbarians. Thus, Iwakura’s proclamation was an act of
betrayal in the eyes of those who had genuinely believed in this doctrine.
That was why he had to refer, at the beginning of the proclamation, to “the
overall situation that left us without any other choice.” From the shogunate’s
viewpoint, it could not figure out what went wrong that made it fall. But
such are the politics of revolution.

Farseeing Enough to Focus on Diplomacy

On January 11, 1868, Iwakura appointed Mutsu to the secretariat of foreign
affairs as a general affairs official. On the same day, four other prodigies
from Satsuma and Choshu were appointed to the same post, including Ito
Hirobumi. Among those five, Mutsu was the youngest at 25 years old.

Mutsu writes in his autobiography about this appointment that “it was the
first time in my life that I was placed in a position of responsibility and it
was the first step of my official career to serve the country.” Mutsu owed this
appointment solely to his discernment and action. And this ability to make
the right judgment was the very thing that the new government urgently
needed.

The imperial court had been commonly regarded as advocating the
expulsion of the foreign barbarians. For this reason, it was urgent and
imperative for the new government to secure the support of Western powers.
Particularly worrisome was the French reaction, because France had earlier
provided the shogunate with naval vessels and funds. In the era of global
competition between the United Kingdom and France over the expansion of
overseas influence, it was obvious that France had hoped to take the lead in
Japan by siding with the shogunate; it took the United Kingdom to restrain
this French ambition. In this sense, Mutsu did indeed show razor sharp
judgment by meeting with the British minister the first thing after the
Battle of Toba-Fushimi.
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It was truly amazing that 25-year-old Mutsu alone displayed accurate
judgment and acted promptly and appropriately when everyone else was
fully preoccupied with how to beat the shogunal army or how to prepare for
the coming civil war.

Mutsu’s remarkable service continued after his appointment to a central
position in the new government. He showed great adroitness in handling the
issue of the American-built ironclad warship. The shogunate had ordered the
vessel from an American shipyard, but by the time the ship arrived in
Yokohama, the shogunate had already been overthrown. Although the new
government demanded the handover of the ship, the U.S. side refused to do
so, declaring neutrality in the midst of the civil war between forces of the
Tokugawa shogunate and those seeking to return political power to the
imperial court. Later named Azuma Kan, this vessel long remained the main
naval force of the Meiji government. The new government desperately
needed this ironclad to suppress the continuing resistance by shogunal forces,
which were armed with a number of new and powerful warships, in
northeast Honshu and Hokkaido.

The first step to resolve the situation was diplomatic negotiation. Making
the most of his oratory talent, Mutsu succeeded in convincing the U.S. side of
the legitimacy of the new government, stressing the fact that Kyoto, Osaka,
and Edo were already under the control of imperial forces. The next step was
to secure the $500,000 required to purchase the vessel. Because the new
government had no funds to spare, Mutsu had to raise the money himself. He
summoned business tycoons from Osaka and coerced them into supplying
funds for the new government. Prior to this, Mutsu was cunning enough to
manipulate the head clerk of the Mitsui trading company into volunteering
cooperation for the new government. The other merchants were persuaded
into cooperation through the example of Mitsui.

Meanwhile, Mutsu was married for the first time. His bride was a geisha
who had been formally adopted by his collaborator, the head clerk of the
Mitsui trading company. Although Mutsu’s father, Munehiro, was favorably
disposed toward the bride’s personality and approved of the match, he was
still a little concerned about her non-samurai origin. Mutsu responded to his
father’s concern by saying, “The distinction between samurai and others
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should not last long.” It was a time of sea change, and outstanding statesmen
of the Meiji Restoration, starting with Ito Hirobumi, made the demimonde
ladies their lawful wives, paying no heed to their lineages. Mutsu Renko (&
H.3# ) passed away in 1872 after only five years of marriage, but she left
Mutsu his heir, Hirokichi (/~%), and a second son, Junkichi G #), who was
later adopted by Furukawa Ichibei (57 i f&f) of the Furukawa zaibatsu.

Recommending the Establishment of Prefectures

During such chaotic periods as the years immediately following the Meiji
Restoration, or the period of a power vacuum when a new regime has not
completely overhauled the decaying old system, meritocracy enables the
recruitment and promotion of talented persons with no distinguishing
background. That was how Mutsu found his way into the new government’s
center. Once the dust of the turbulence subsides, however, important official
posts become at the disposal of the faction or group in power at the time. In
the case of the Meiji Restoration period, Mutsu’s lifelong archenemy, the
Satsuma- Choshu oligarchy, was in power. As a matter of fact, the oligarchy’s
monopoly of important posts and efforts to cast out Mutsu had already begun.
In the face of this discrimination, Mutsu indignantly tendered his
resignation, the first of the tens of resignations that Mutsu wrote throughout
his professional career.

In this letter of resignation, Mutsu attributed the failure of the Kemmu
Restoration® (At > H) to the inequity of its personnel policy, which
provoked warlords to rebellion and allowed the comeback of samurai
government. The precedent that came to everybody’s mind at the time of the
Meiji Restoration was this failure of the Kemmu Restoration. And it was
common knowledge among readers of Taiheiki CKEED), the history of the
Kemmu Restoration, that inequities in giving rewards were the major reason

for the failure of this fourteenth-century restoration. Therefore, Mutsu wrote,

> The Kemmu Restoration was a period of Japanese history that occurred from 1333 to
1336. It marks the three-year period between the fall of the Kamakura shogunate &2
ZFFand the rise of the Ashikaga shogunate, when Emperor Go-Daigo ((RERE R 2)

attempted to re-establish imperial control.
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in the current nineteenth-century restoration, extraordinary talents from all
over Japan should be recruited and promoted on their pure merit. If, however,
the new government were to continue its current favoritism, it would surely
face the rebellion of non-Satsuma- Choshu oligarchy, and it might even be
toppled. If the new government insists on continuing its corrupt practice,
Mutsu declares, it should fire him first.

This letter of resignation was never accepted. Instead, Mutsu was appointed
to governor of Hyogo prefecture (JZJ# %) in 1869 (second year of Meiji). Being
a man of tireless intellectual energy, Mutsu this time turned his attention to
the fundamental question of what shape local administration should take. It
was during this period that Mutsu, in consultation with Ito Hirobumi, wrote
his recommendation on the abolition of the han system and establishment of
prefectures.

Although the topic of abolition of the han and establishment of
prefectures was one of the critical issues of the times and would in fact be
implemented two years later, there was not a single soul in the central
government who agreed with the recommendation when it was submitted.
When Mutsu and Ito went to Tokyo, renamed from Edo in 1868, to present
their views to senior officials of the government, all the leaders of the Meiji
Restoration, including Sanjo Sanetomi (=532, 1837-1891) and Iwakura
Tomomi, attended the gathering to hear their ideas. As Mutsu and Ito
presented their argument, however, these leaders started leaving the room
one after another until there was no one left. This was probably because they
could not voice any opinion on the issue even though they were fully aware of
its importance. The Satsuma and Choshu han had each just been awarded
an increase of 100,000 koku for their contributions to the restoration, and
the proposal to abolish the han was considered a radical and dangerous idea.

The year 1869 witnessed a minor reactionary trend after the frenzy of the
restoration cooled down. After riding the tide and grabbing control of the new
government in the blink of an eye, Satsuma and Choshu had to face the
reality once the dust of war was settled. The local feudal lords all over Japan
still held their power and were watching carefully for the next move of the
government. Satsuma and Choshu became most gravely concerned about
outsiders, and local officials who were suspected to harbor dangerous ideas
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naturally became the target of purging.

During this period, even Ito Hirobumi experienced what turned out to be
the only setback in his life. Being a crown prince of Choshu, so to speak, Ito’s
setback was to be just a transient experience. In contrast, having originated
from the Kishu han, one of the Three Houses of Tokugawa and the
archenemy of the Satsuma- Choshu oligarchy, the setback of Mutsu could be
devastating. It was not at all certain that he could ever bounce back again.
Against Ito’s persuasion, Mutsu resolutely parted from the government and
returned to his hometown in Kishu. Unbeknownst to others, a grand scheme,

extremely dangerous for the new government, was evolving in his mind.
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Chapter IV
Giant Wings Broken

—Rise and Fall of a Prussia-style Militaristic State—

War Seems Imminent

In June 1869 (Second Year of Meiji), the holdout group of Tokugawa loyalists
gave up their last stronghold in Hokkaido (dt##i#). This marked the end of
the Boshin War (R/EHE4).

Despite this victory, the newly launched Meiji government was under the
gravest sense of crisis since the Restoration, as seen in correspondences
exchanged among the restoration leaders. In a letter addressed to Iwakura
Tomomi in late April, Okubo Toshimichi writes:

Although it might appear that, with the end of the war, peace has arrived,
I am most apprehensive about domain lords all over the country feeling
uncertain about what is coming next and preparing for that eventuality.
It is as if a fire had already started under the floor, and that it could blow
out above the floor at any time.

In July, Kido Takayoshi wrote to Okuma Shigenobu:

The country will collapse if left unattended. At this point we have only
two options; either we formulate a fundamental government policy and
actively enhance the peace and security of the country or we retreat to
our own han to quietly strengthen our military might in preparation for
the forthcoming civil war.

Being the most outstanding theoretician among the Meiji Restoration
statesmen, Kido quite accurately analyzed the situation facing the new
government. Mutsu certainly shared his assessment.

The orthodox way for dealing with the situation would have been to
launch a frontal attack, i.e., abolish the traditional han system and replace it
with a system of provinces and prefectures, and dissolve each han’'s military
force for integration into a national force. Incidentally, this is the very



process that was deemed to be essential for countries newly independent
after World War II to create modern nation-states. Mutsu had proposed this
orthodox measure to the central government together with Ito Hirobumi,
only to be rejected.

If this fundamental reorganization was not to be undertaken, reasoned

Mutsu, then future war seemed unavoidable. This left him no choice but to
return to his home domain to expand its military capability in preparation
for the inevitable war.
When Mutsu returned to Kishu, he harbored a grand design for
implementing his idea. Simply put, it was the transformation of the 550
thousand-koku Kishu into a modern military state on the Prussian model,
making it the mightiest military unit in Japan—unrivalled even by the
powerful Satsuma and Choshu domains. And Mutsu had done enough
political groundwork to see his grand design implemented.

Mutsu, Savior of Kishu-han

The Kishu-han found itself in an extremely delicate position in
post-restoration politics. Tokugawa warriors defeated in the Toba-Fushimi
War had run to Wakayama to seek refuge in the nearby Kishu-han, one of
the Three Houses of Tokugawa, which, in turn, had taken pity on them and
graciously sent them home by boat. This act of sympathy, however, made the
imperial court all the more suspicious of the Kishu-han’s intention.

In order to prove his allegiance, Lord Kishu went to Kyoto to present
himself at the imperial court, accompanied by his 2,500 soldiers who were to
join the eastern expedition of the imperial army. He was among hundreds of
domain lords who gathered in Kyoto from all over Japan for the same
purpose. While other lords were eventually given permission to return home,
Lord Kishu remained detained in Kyoto as if he were a hostage. In an
attempt to appease the imperial displeasure, Lord Kishu offered to donate
the 180,000-koku Ise region of his domain to the imperial court.

Kishu was such a mountainous region that, had rebels entrenched
themselves in the mountains, it would have been extremely difficult for the
shogunate to subjugate them. As a matter of fact, the Kamakura shogunate
had fallen in the fourteenth century because it had failed to subdue the
pro-emperor Kusunoki Masashige (fiiF)%), who had sought shelter in the



Kishu mountains. It was, therefore, a strategic decision on the part of the
Tokugawa shogunate to assign one of the Three Houses of Tokugawa to
govern Kishu. Being such a mountainous area, however, this region alone did
not yield enough rice crops to sustain the household. That was why the
shogunate decided to integrate the adjacent 180,000-koku Ise region into the
Kishu-han—which, as the result, became a grand domain of 550,000- koku.
It was this fertile Ise region that Lord Kishu was offering to the
imperial court. Receiving no reaction whatsoever, however, the Kishu-han
leadership was beset with doubts and fears about impending punishment
from the imperial court. Would the han be abolished, they wondered, like
many of the northeastern domains that had resisted the imperial forces?

It was Mutsu who saved the Kishu-han from this situation. In his attempt to
persuade Iwakura, Mutsu said:

Although the imperial court launched a new government, the country is
still far from being governed. People are worried about the future and
they are watching closely what will come next. Confiscation of the fief
from the Kishu-han under this unstable situation, when it is not
altogether clear what the han is guilty of, would make other domains
fearful for their possible punishment. I submit it would be wiser to
encourage the Kishu-han to force through its political reforms and to
make the han the loyal guard of the imperial court, as a model for other
domains to emulate.

After listening intently to Mutsu’s argument, Iwakura handed back on
the spot the Kishu-han's petition to donate part of its fief. He tapped Mutsu’s
shoulder and commented, “There, now you have something to bring back
home.”

Model of a Modern Nation-State

It is important to note that prior to his meeting with Iwakura, Mutsu had
met with Lord Kishu and secured his approval of the proposed reform of han
politics and administration. Thus it was with this endorsement of Lord
Kishu that Mutsu had argued for reform in Kishu and succeeded in



convincing Iwakura.

The reform, in short, proposed a purge of the conservative pro-Tokugawa
element from the Kishu domain so as to transform it into a realm of
pro-emperor reformists. In that time of crisis in early Meiji, when it was not
certain at all if the Satsuma-Choshu alliance alone could control the entire
country, this proposition must have been so irresistible to Iwakura that he
could not help but decide to give this youngster a chance to “reform” Kishu.

With Lord Kishu a de facto hostage and with the fate of the Ise region at
stake, the Kishu-han had no choice but to concur with the imperial court’s
demand for political/administrative reform. Mutsu was given free rein to
implement his ideal for han politics and administration under the protection
of the authority of the imperial court and with the full endorsement of the
domain lord. Thus the stage was set in Kishu for the reform after the model
of a modern nation-state that Mutsu had long envisioned.

The first thing Mutsu did after securing endorsement of his plan was to put
Tsuda Izuru (4:HH, 1832—-1905) in charge of the sweeping reform. Tsuda
was a pioneer of Western Learning (Rangaku) in the Kishii-han. Having
devoted himself to the translation of Western books on military science,
Tsuda was in those days the highest authority in all Japan as far as the
Western military system was concerned. Mutsu also appointed a
businessman, Hamaguchi Goryo (/% [1fE[%) of the soy sauce manufacturer
Yamasa, to the post of finance minister (kanjo bugyo). Kanjo bugyo was the
top bureaucratic post among samurai technocrats, and it was truly
revolutionary to assign a private merchant to this post. This was the act that
explicitly announced Mutsu’s intention to implement the reform philosophy
of equality among citizens without class distinction.

Tsuda’s most fundamental and radical reform was the slashing of
hereditary stipends for samurai households to just one-twentieth of their
former levels to secure funding for his reforms. In a statement announcing
this decision, Tsuda proclaimed that the stipends were originally provided
for public service and not as personal income for the samurai class. This was

tantamount to a total rejection of feudalism.

Pioneer of Military Conscription



Other sweeping reforms included stripping the samurai aristocracy of its
privileges, applying the penal code equally to all citizens, and granting
freedom of choice in professions. But the reform with the most profound
impact was the adoption of military conscription.

Tsuda decided that Kishu’s military system should be reformed to
emulate that of Prussia, and he employed a Prussian military officer by the
name of Karl Koppen as military advisor. Traditionally, the Tokugawa
shogunate had subscribed to the French military system and benefitted from
assistance rendered by Napoleon III. Sons of Kishu samurai studying in Edo
in those days, therefore, were also trained in the French style, and those
were the young men that formed the basis of Tsuda’s military reform.
Tsuda’s decision to switch military systems turned out to be proof of his
foresight. Napoleon III's army suffered a complete defeat to the Prussian
army under the leadership of Generalfeldmarschall Helmuth von Moltke
only one year after Tsuda’s reform.

Anyone who turned twenty years old was conscribed regardless of class
distinction; only the head of a family or the only son of a family was exempt
from the draft. The terms of military service was set at eleven years—three
years of active duty, four years of service in the first reserve, and another
four years of service in the secondary reserve.

When the han military was disbanded with the abolition of the han
system and establishment of prefectures in 1871, the Kishu army comprised
nearly 20,000 well-trained soldiers. The breakdown was as follows:

Military Commander (Tsuda Izuru succeeded by Mutsu in 1871)
2 Military Supervisors

179 Soldiers attached to the commander and orderlies

Six infantry regiments (13,230 soldiers)

Some 1,000 foot soldiers permanently stationed at the prefectural
government office

One cavalry regiment composed of 175 soldiers

Two artillery regiments composed of some 600 soldiers

One engineering regiment composed of some 500 soldiers

A transport corps composed of some 900 soldiers

250 military cadets

Military hospital manned by 44 staff members



Some 400 snipers

140 soldiers stationed at the armory and infirmary
14,000 rifles and 3 million bullets

20 four-pound guns

An officer of the Prussian battleship Hertha that was visiting Japan around
that time left a written record of his observations of the Kishti army in those
days. This officer witnessed four battalions of soldiers exercising on the
training field in the Prussian-style military march. He observed that soldiers
marched, fanned out into various complicated files, and returned to their
original mark all in perfect order. He also observed that the ammunition
factory produced 10,000 bullets a day for Ziindnadelgewehr rifles using the
same production methods employed in Germany. Soldiers did not wear the
traditional samurai topknot; they wore leather shoes and their overall
lifestyle was Prussianized.

Incidentally, the Nippon Kutsu Monogatari (Tale of Shoes in Japan)
written by Yamakawa Gyo ([LIJI[BE) refers to Mutsu as the “benefactor of
Kishu shoes.” Shoes manufactured in Wakayama continued to be called
“Kishu shoes,” which became the pioneer of the shoe industry in Japan.

These reforms created a sensation, and envoys from various countries
visited Kisha on inspection tours. Ministers Harry Parkes of Great Britain,
Charles DeLong of the United States, and Max von Brandt of Germany were
among the visitors. Saigo Tsugumichi (78 %% ¢ &, Takamori’s younger
brother) and Murata Shinpachi (f H1#7/\) from Satsuma also came to
inspect the reforms, as did Yamada Ichinojo (|11 iz 7K) from Choshi.

The main purpose of visits from other han must have been to spy on the
situation in Kishu but some visitors seriously wanted to learn from that
experience. Murata told Tsuda that while Saigo Takamori was unable to visit
the domain himself he was very interested in the reforms and he hoped that
Tsuda could come to Tokyo so that they could speak in person.

This reform of the military system in Kishu has long been buried in
history and forgotten. At the time, however, it exerted a tremendous, almost
decisive, impact on the advancement of the Meiji Restoration reforms as a
whole. Had this reform in Kishtu not been pursued, it is quite possible that all
the other fundamental changes would not have been implemented, including
the abolition of the han system and establishment of prefectures,



termination of the hereditary stipend, or universal conscription.

What would have happened if the abolition of the han system and
establishment of prefectures had not occurred? Japan would probably have
witnessed the eruption of another civil war, centered around the Kishu army
this time, and larger in scale by several times than the Satsuma Rebellion of
1877. After this civil war, abolishing the han system and establishing
prefectures would have been required anyway before Meiji Japan could start

marching toward becoming a modern nation-state.

“Enlightened Rule and Succor of the People”: Tsuda’s Motto

Tsuda Izuru’s autobiography, Kohi (&%), was published in 1917 by the
surviving members of his family. Okazaki Kunisuke contributed the

foreword:

During the Meiji Restoration, men of character appeared everywhere
one after another, displaying their respective talents. In terms of
lavishness of human resources, it was by far the best time in Japanese
history.

Most of those men, however, were merely following the trend of the
times, aiming to become loyal subjects of the imperial court after
restoration of the emperor to power. Only a few of them were truly
devoted to the cause of improving people’s lives and reforming society.

Our Tsuda (Izuru) Shizan-O (F:H ¥ [114) had studied the teachings
of Ogyu Sorai, who emphasized the pragmatic merit of enlightened
statecraft. He was determined to master Ogyu Sorai’s teachings so that
he could contribute to the improvement of Japanese society. Using new
situations in Europe as a guideline, he managed to save Kishu-han from
crisis by reforming han politics and administration and launching
military conscription, even as he endured all kinds of slander and
retaliations. More than that, he succeeded in presenting the basics of
prefectural government to the entire nation.

Once people saw how successful Shizan-O’s reform had become, all
the other han followed suit, asking for his advice and guidance and
launching their own reforms. In those days, our Shizan-O was the
center of attention of the entire country.



Although, nowadays, we often hear gentlemen from Satsuma and
Choshu boasting about the abolition of the han system and
establishment of prefectures and military conscription as if they were
the initiators of these reforms, they were actually inspired to quite a
degree by Shizan-O’s achievements.

Had he been originally from Satsuma or Chosha, Shizan-O's
accomplishments and legacies would have been glorified. Even fifty
years after the restoration, the power of the Satsuma-Choshu oligarchy
is still so formidable that today a man barely capable of governing a
barren village of only three households is promoted to high government
posts or made an aristocrat just because he is from Satsuma or Choshu.

In contrast, Shizan-O, who was capable of governing a state, had to
perish unnoticed by society. His descendents also remain unfavored.
What is the reason behind the demarcation between the fortunate and
the unfortunate?

So generous was heaven in endowing him with talent, so
parsimonious was it in rewarding him. Was this heaven’s will, or was
this a turn of Fortune’s wheel? Why isn’t a man rewarded with a fate
commensurate to his talent?

Shizan-O once said, “While Satsuma-Chosht people rose to serve the
emperor, I rose to improve people’s life and reform society. Our starting
point is fundamentally different.”

The imperial court rewarded loyal subjects with high rank, high
posts, and peerages. Should we, the citizens of Japan, allow a great
statesman who put people’s life first be buried undistinguished? With
my wish to immortalize the great accomplishments of Shizan-O, I am
rendering my humble contribution to the publication of this book.

Double Ninth Festival (the lunar September 9), 1917

This foreword itself represents a historical view of the Meiji Restoration that

has been buried until today. The history of the Meiji Restoration as we know

it in Japan is permeated with the historical perspectives of Satsuma and
Choshii. Although Naito Konan (Nj#iFd) raised the same issue as early as
in the Taisho era, it has not been revisited until today.

We have been taught in school that the dawning of the Meiji Restoration



from stagnant Tokugawa feudal rule owes a lot to the pro-emperor
revolutionaries of Satsuma and Choshu, who ushered in the era of
civilization and enlightenment that prepared Japan to become a modern
nation-state and, eventually, expand its wings outward to build the great
Japanese empire. This historical view has been maintained as the
mainstream view throughout the modern times of Japan, except for a brief
interval during the Taisho Democracy period. Because the Satsuma-Choshu
historical wview was eventually changed into an “emperor-centered
historiography” and the Marxist historical view took over the post—World
War II days, any other perspective on modern Japanese history has been
buried and forgotten. Today, it is difficult to find even traces of those other
Views.

Objectively speaking, it is perhaps an accurate observation that the
ulterior motive of Satsuma-Choshu samurai and court nobles was to gain
power by overthrowing the Tokugawa shogunate in the name of “restoration
of imperial rule” rather than for the sake of “enlightened rule and succor of
the people.” While Tsuda’s goal was clearly to construct a modern
nation-state in Japan, it is highly doubtful whether the modernization of
Japan was the purpose of the Meiji Restoration for most members of the
Satsuma-Choshu oligarchy. It would not be an overstatement to say that
their primary concern was to hold on to the power they had snatched from
the shogunate.

This becomes obvious when one looks at the Meiji government’s personnel
policy in the thirty years after the restoration—whether the criteria for
promotion was a person’s ability and aptitude to promote enlightened rule
and succor of the people or whether it was the harmlessness of that person to
the perpetuation of the oligarchy. And to justify the criteria, supreme priority
was always placed on the undisputable cause of reverence for the emperor.

In his memoir, Katsu Kaishu writes:

Reverence for the emperor will not bear any fruit unless it coincides with
the love for the people. . . . They say a government is bound to collapse
when anybody but the direct sovereign seizes power, but let me point out
that the Kamakura shogunate (1192—1333) survived for nine reigns even
though its fourth shogun on had not been of the direct sovereign. [Katsu
was known to harbor a high regard of the good reign under the Kamakura



shogunate.] It is like putting the cart before the horse to preach reverence
for the emperor without consideration for the people.”

Katsu must be saying that if the Kamakura shogunate was acceptable
because it was a good reign, the Tokugawa shogunate, too, would have been
tolerable if only it had ruled well. In other words, he must be saying that
restoration of imperial rule is not good enough; it is people’s happiness that
matters. This kind of liberal and broad-minded viewpoint of history, as well
as the fact that this kind of historical view had once existed, were completely
buried under the Satsuma-Choshu historical view and subsequent imperial
historiography.

In any case, the Kishu-han reforms at least demonstrated that the
abolition of the clan system or the implementation of military conscription
was possible. In that sense, the goal that Mutsu declared to Iwakura of
presenting a model of reform to all the other han was 100 percent achieved.

Retrogressive Satsuma Philosophy

Undoubtedly those most stunned by the Kishu reforms must have been the
Satsuma and Choshu han. Observing the progress the Kishu army was
showing in trainings and exercises, Koppen is reported to have boasted that
Satsuma-Choshu soldiers were no match for his Kishu troops. Mutsu himself
reportedly once declared that neither Satsuma nor Choshu would pose any
threat because Kishu could easily deploy 100,000 troops.

Even though Satsuma and Choshu were mammoth domains of 770,000
koku and 360,000 koku, respectively, it would have been financially hard for
even them to deploy tens of thousands of troops. The sweeping reform
slashing hereditary stipends to just one-twentieth of their former levels was
possible in Kishu because that was the loser’s side. The han was on the verge
of perishing as an imperial foe if it did not handle the situation well. Having
witnessed the harsh fate that had befallen the northeastern domains and
their retainers, Kishu samural must have convinced themselves that reforms
were the lesser unbearable choice. In the case of Satsuma on the winner’s
side, however, Kishu-type reforms were utterly unthinkable. It is not
difficult to imagine that, had another rebellion erupted in those days, it
would have been the Kishu-han with its tens of thousands of Prussian-style
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troops that would have been the center of the turmoil.

Of the two domains, Satsuma carried a stronger flavor as the land of the
samurai. Only members of the samurai class could become a warrior there.
Against this background, Saigo Takamori’s ideal had always been to build a
samurai-led autocratic puritanical state. As clearly proven in the Satsuma
Rebellion, however, troops composed only of a limited number from the
samurai class became increasingly disadvantageous against drafted soldiers
with modern training. Members of the former suffered a heavy loss of life in
the battle.

Phantom Mutsu Kingdom

On February 20, 1870, the Ministry of Military, in an ostensible attempt to
unify the military system throughout the country, proclaimed that each han
should limit the scale of its regular troops to one platoon (60 soldiers) per
1-koku and that new recruits should come only from the samurai and
nobility classes. It is obvious that this proclamation was based on Satsuma
military philosophy. Although there remains no historical evidence to prove
this, it is quite conceivable that the proclamation’s designers were acutely
aware of the Kishu-han, given the situation in those days.

According to this proclamation, Kishu would be allowed to have only
3,300 soldiers. If recruiting from non-samurai classes were prohibited, Kishu
could not pursue its reforms. The Kishu-han immediately refuted this
proclamation. Its rhetoric was skillful, hinting at the involvement of Mutsu
in its drafting.

In a nutshell the rebuttal said,

We wholeheartedly agree with your intention to unify the military
system throughout the country, and we would eagerly comply with your
instructions. We are also sure that the prohibition on recruiting
non-samurai class soldiers must derive from some profound thought.
Currently in Kishu-han, however, we are in the middle of reforms based
on the principle of equality among the four social classes, eliminating
the traditional class system. Limiting recruiting to only the samurai
clan would affect the overall posture of our new prefectural government.
Thus, we ask your understanding for our decision to continue the
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current reforms unchanged.

Receiving this deft response, the Ministry of Military could not argue
back. To begin with, limiting military personnel to members of the samurai
and nobility classes, no matter who from Satsuma had proposed it, was an
anachronistic notion that went against the times. The argument for that
notion was powerless against the fundamental principle of the new
government that was included in the Charter Oath as quoted in Kishu’s
rebuttal.

Moreover, this incident took place before the han system was abolished
and when each han was, so to speak, an independent sovereign. Therefore,
the incident was part of a power game among the han and by that time the
power of Kishit might well have exceeded that of Satsuma or Choshu. If the
Ministry mishandled the request from this powerful Kishu, it could lead to a
major upheaval involving the entire country. Therefore, it had no other
choice than to let Kishu continue with its pursuit of the ongoing reforms.
Thus Kishu was permitted to retain its existing troops, which allowed Kishu
to maintain an independent military capability that was beyond the control,
both in name and substance, of the central government.

Throughout this process, Mutsu, was building step-by-step his own
independent kingdom. Before he appointed himself as military commander
of the Kishu army, Mutsu had been frequently commuting between
Wakayama and the Kisha Mansion in Osaka, during which he actively
invited promising human resources into the Kishu-han, regardless of their
origins. Some such talents were Torio Koyata (5/Z/9K), whom Mutsu
appointed as deputy military commander; Hayashi Tadasu (4 %), a scholar
of international law; Ga Reishi ({fiffL.2); and Hoshi Toru ()2 %).

Recruiting men of talent one after another and building the strongest
armed forces in the country, it was as if Mutsu had succeeded in “growing
giant wings,” a phrase found in the poem he had composed when he left
home at the age of fifteen: “But one day I will triumph over my peers and
grow giant wings. All at once I will burst through the clouds and soar across
the heavens.”

After thus firmly consolidating his foothold, Mutsu took a tour of Europe
in March 1870 as Kishu-hanm's Secretary of European Affairs. While the
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official purpose of the visit was to observe the Franco-Prussian War, Mutsu
also planned to invite military instructors in various fields from Germany to
come to Kishu and to procure new and powerful military equipment,
including guns. If all of Mutsu’s plans had been realized, Kishu-han would
undoubtedly have become an invincible force within Japan.

Disbandment of Kisha Army

Within two months of Mutsu’s appointment as military commander after he
returned from Europe in April 1871, the situation surrounding Kishu took a
sudden turn. In July the abolition of the han system and establishment of
prefectures, an idea that Mutsu and Ito Hirobumi had proposed earlier and
had been rejected, was abruptly decided on.

Ito Hirobumi wrote to Mutsu during an official trip to Osaka to suggest that
they should meet and consult on future actions now that their long-held wish

would come true.

Conjecturing Mutsu’s frame of mind upon hearing this announcement,
Sakazaki Kan (JI#%t) wrote in the biography of Munemitu, “Alas, how
deeply disappointed you must have been at that time! Having written this
brief biography thus far, I wonder who won’'t shed secret tears for you.
Heaving a deep sigh secretly for the realization of your long wish, you rush
back to Wakayama ...”

One can only guess what was in Mutsu’s mind at that time. At the time of
Mutsu’s death 30 years later, the Satsuma-Choshu oligarchy still persisted.
Mutsu’s position had thus remained delicate, making it difficult for him to
lay bear his true heart.

In Mutsu-Shoden (Mutsu’s concise autobiography,) in contrast to the crisp
descriptions in other parts, Mutsu gives an uncharacteristically detailed
account on how difficult his position was:

Since the abolition of the han system and establishment of prefectures
has been a long-standing proposal of mine, I should be only grateful for
the imperial decision to implement it. . . . [However] there is one problem
there. For three years, I have devoted myself to the supervision of
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military affairs in Kishu-han, implementing, ahead of other domains,
German-style military conscription and succeeding in greatly enhancing
the han’s military capability by relying on quasi-universal conscription.
Then came the order to disband our troops. Although I had a hard time
appeasing some of the hot-blooded young officers who were very vocal in
voicing violent and radical arguments against this decision, I was
somehow able to settle the matter peacefully. In the case of Wakayama,
therefore, unlike other domains, I anticipated that there would be
tremendous difficulties handling the aftermath of the abolition of han and
establishment of prefectures.

It must have been difficult for Mutsu to make a judgment at this juncture
because the new policy could lead to the dissolution of an independent
kingdom with the most formidable troops in Japan. Mutsu had to consider
whether, to begin with, they should comply with the order to abolish the han
and establish a prefecture.

Okamoto Ryunosuke (iAW), who was the regimental commander of
the Kishu army at that time, insisted that Mutsu had been deceived by Ito
and that Wakayama should raise the flag of revolt against the central
government. Okamoto thought it better to defeat the central government in
one fell swoop instead of later bitterly regretting the decision to comply with
the order.

It was true that Satsuma and Choshu gave Kishu some respect because of
the latter’s military capability. Deprived of its military strength, Kishu
would become a lame beast without teeth or claws, paving the way for
autocratic rule by Satsuma and Choshu. History shows that in actuality this
was exactly what happened.

If, however, Kishu decided to go against the tide of the times and reject
the new policy, the rebellion would not be justified. Kishu would alienate
itself from others as the enemy of the emperor, its rebellion ending in
miserable failure. Mutsu must have judged that, at that point, it would be
wiser, instead, to wait and watch.

After all, it had been only three years earlier that the very same policy
proposed by Mutsu and Ito had been rejected by the conservatives from
Satsuma and Choshu. Now that the same proposal was about to be
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implemented under Satsuma and Choshu initiatives, Saigo Takamori
decided on it without hesitation, simply saying it would benefit the country.

That could very well be true. Judging from his decisions and actions before
and after the Battle of Toba-Fushimi, Saigo appeared to be a resourceful
person. Watching the military development in Kishu with keen interest, he
must have realized that there was no other choice than to abolish the han
and establish prefectures. As a matter of fact, Saigo continued to meet Tsuda
repeatedly to be debriefed on the details of the reforms in Kishu.

A backdrop to this interaction was a particular encounter between Saigo
and Tsuda. Tsuda himself refrained from disclosing the details of his
encounter with Saigo, as he writes in his autobiography, Kohi: “Talk with
Saigo lasted long . . . Even today, after so many years, I would not disclose
what really took place in that talk.”

On this talk between Tsuda and Saigo, Okamoto Ryunosuke, a desperado
who was said to “never negate or correct what others said [about him] nor
repeat any secret he happened to learn” left behind a detailed description. It
is included in his oral record, Fu-un Kaiko Roku (E\ZE[n|@##, Memoir of
Troubling Times), which he allowed himself to compile immediately before
his death because all the concerned parties had already passed away and the
annexation of Korea, a cause for which he had long fought, had been
accomplished.

According to this record, Tsuda went to Tokyo on Saigo’s request in
February 1871 to receive Saigo himself at his lodging. Saigo approached
Tsuda deferentially to seek his advice on matters of statecraft. Tsuda
impressed upon Saigo the need for reorganizing the han system into
prefectures and for issuing a conscription ordinance. He also stressed the
need to appoint a man of talent and wisdom to prime minister to rigorously
implement the reforms.

Seeing Saigo take each of his pieces of advice to heart, Tsuda insisted that
Saigo himself should become prime minister and dauntlessly proceed with
the reforms. When Saigo declined, saying he was not gifted enough for the
task, Tsuda volunteered his service. Hearing this, Saigo said, “Now that I
hear your offer, I will do everything within my capacity to assist you to
become our prime minister. I beg you not to decline when you are asked to
assume the post. My humble self shall do my very best to follow your political
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leadership.”

Subsequently, Saigo repeatedly praised Tsuda everywhere he went and
tried to persuade all concerned parties to agree to the appointment of Tsuda
to the prime ministership. But Saigo’s plea was rejected by many and,
consequently, Tsuda never became prime minister. Saigo later dispatched his
younger brother Tsugumichi to apologize to Tsuda for Saigo’s having made
an empty promise.

Judging from the known natures of Saigo, Tsuda, and Okamoto, I am
inchined to believe in this episode. And this episode makes it all the more
believable that Saigo later agreed, with no hesitation, to undertake the
abolition of the han system and establishment of prefectures.

Saigo tried to keep his promise to Tsuda, as was reflected in the
promulgation of the Imperial Edict on Nationwide Conscription in November
1872. The cabinet ordinance accompanying this imperial edict reads:

In olden days in Japan, in case of emergency the emperor became the
commander-in-chief and people became soldiers. In much later days,
some people started to arm themselves with two swords, call themselves
samurai warriors, produce nothing but behave arrogantly, and get away
with killing the common people. These samurai warriors perpetrated
countless harm to society.

This ordinance laid out the principle of equality among the four classes and
stressed the importance of people’s duty to defend national security, marking
the launching of the general conscription system.

Despite the ordinance and Saigo’s personal commitment to general
conscription, Satsuma remained an independent kingdom centered around
the samurai clan. It was not until five years after the ordinance that the new
government army of conscripted soldiers succeeded in defeating the brave
and dauntless Satsuma warriors in the Satsuma Rebellion.

Back to Officialdom Again

Meanwhile, the Ministry of Taxation was abolished in July 1872, and in its
place the Ministry of Finance, a powerful institution that was to oversee
almost the entire span of civilian affairs, was established. Into this ministry
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were gathered all the competent human resources of the new government.
Among those recruited to this ministry on July 28, 1872, were not only such
Satsuma-Choshu persons as Inoue Kaoru, Ito Hirobumi, and Matsukata
Masayoshi (25 1£3%) but also such names as Tsuda Izuru and Hamaguchi
Goryo from Kishu. At the same time, Torio Koyata and Okamoto Ryunosuke,
also from Kishu, were named high-ranking officers in the government troops.

This was an indication that Kishu’s accomplishment and ability as a
forerunner of the advancement of modernization was highly evaluated.
These personnel choices also meant that, at least temporarily, Kishu, with its
crack troops numbering 20,000, was treated as an equal to Satsuma and
Choshu.

Mutsu’s handling of matters at the time of these incidents appears to be
precursory of his later handling of matters during the Triple Intervention in
1895. Under the terms of the Treaty of Shimonoseki (FE45%)), which ended
the first Sino-Japanese War, Japan was awarded the Liaodong Peninsula (&
H ). Just about when Japan thought it had the vital gateway to the
Chinese continent under its control, Russia, Germany, and France
intervened, expressing their concern about Japanese acquisition of the
Peninsula. While Japan’s having to give up the Liaodong Peninsula would be
heart-wrenching, objective circumstances were apparently unfavorable to
Japan. The issue, therefore, was how to quickly avert crisis and ascertain
how the problem was to be settled while ensuring that Japan would be fully
compensated for its acquiescence. If Japan attempted resistance and was
unsuccessful, there would be no compensation for Japan. The best thing for
Japan was to get out of the situation by selling out fait accompli while it was
still tradable.

One can see here the fruit of that Mutsu’s pragmatism that had caused
him to practice running away from a sword fight as a young man in Asakusa.

While Mutsu succeeded in securing important government posts for
Tsuda and Hamaguchi, and while he himself was on his way to returning to
the center of Japanese politics as the prefectural governor of Kanagawa, no
longer did he have the backing of the independent kingdom of Wakayama or
large numbers of crack troops that might well eclipse the warriors of
Satsuma and Choshu. From now on Mutsu had to walk as a lone bureaucrat

in the Satsuma-Choshu oligarchic government, enduring discrimination.
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The enormity of his frustration found its echo in a waka that his father,
Jitoku-O, presented to Mutsu in 1873 as precept:

Until spring wind blows away the snow
That is confining you

Bush warbler in the valley

Keep silent for the winter.
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Chapter V
A Bush Warbler in Winter

— Involved in Tosa’s Adventure —

Resentment against Han-Dominated Personnel Policy

Despite the repeated frustrations Mutsu underwent one after another, his
intellectual dynamism was undefeated. In fact, Mutsu had already started
deliberating on the reform of the tax system, a major reform that was
indispensable for promoting the modernization of Japan, having already
taken initiatives for the abolition of the han system and the introduction of

universal conscription.

The Japanese economy in those days was heavily dependent on agriculture,
which occupied a high percentage of the nation’s GDP. Consequently,
government revenue was almost solely dependent on the tax levied on rice
farming.

Traditionally, the amount of tax on rice had been determined by a method
called “prior estimate.” Local officials were dispatched by the domain lord,
prior to harvesting, to estimate the season’s harvest; based on this estimate,
the amount of tax was determined by multiplying a fixed rate. The tax
revenue estimated through this method was liable to fluctuate, however,
owing to the harvest, and this made prior fiscal planning impossible. The
situation was further aggravated by dishonest officials and peasants who
frequently manipulated the harvest estimate.

In place of this traditional method, Mutsu proposed the introduction of
liberalistic economics. He reasoned that the market mechanism would
automatically determine the land price depending on its fertility once the
restriction on land trading, (the basis for feudalism), was abolished,
Subsequently, the amount of tax should be determined by the land price
multiplied by a fixed percentage (3 percent in the beginning). The rate was
later reduced to 2.5 percent, particularly in light of disquieting public
sentiment on the eve of the Satsuma Rebellion.



Mutsu’s proposal was immediately adopted by the government. In June 1872
Mutsu himself was appointed to the director of the tax collecting agency.

A mountain of work awaited Mutsu. To begin with, a land certificate had
to be issued to all landowners. The clerical work for this task was so
immense that Mutsu had to set up a secretariat for land tax reform within
the Ministry of Finance. Appointing himself director of this secretariat,
Mutsu managed to succeed in accomplishing this challenging work.

Simultaneously, Mutsu and his team were confronted with the task of
forming the government budget. As the modernization policy of the Meiji
government advanced, every ministry started demanding more schools, more
railroads, more post offices, and so on, resulting in endless requests for
monies. A budget based on the prospect of revenue was needed to control
these demands and requests.

In any modern nation-state, formation of the budget is the most
important task for the government. And it was Mutsu who formed the first
budget of the Japanese government.

In fact, Mutsu’s administrative capacity was so outstanding that the
Meiji government, with its underdeveloped bureaucracy, appeared to rely
wholly on him for practically everything. One thing I admire about Mutsu is
that, once given a task, he never failed to conscientiously and thoroughly
accomplish his duty, although he exploded with indignation later.

Mutsu ran out of patience when he saw others who, in his eyes, were only
half as insightful and competent as he was in policy implementation get
promoted, while he himself continued to struggle alone to complete the

monumental tasks entrusted to him.

Meanwhile, Saigo Takamori and Itagaki Taisuke resigned from their
cabinet-rank posts in protest following the Seikanron (fiF#i4, Debate to
Conquer Korea)! of 1873. While the likes of It6 Hirobumi, Okuma Shigenobu,

' The Seikanron (Debate to conquer Korea) was a major political conflagration that
occurred in 1873. Saigo Takamori and his supporters insisted that Japan should
confront Korea due to Korea's refusal to recognize the legitimacy of the Meiji

Restoration. The proponents of war also saw the issue with Korea as an ideal



and Terashima Munenori (-7 /252H]), who had once been Mutsu’s colleagues
at the Secretariat for Foreign Affairs, were all promoted to cabinet posts,
Mutsu alone remained in the mediocre post of acting director-general. These
personnel decisions were all the mischief of the han-dominated personnel
policy.

Mutsu thought he had had enough. Driven by exasperation, he drafted
what became a historic treatise entitled Nippon-Jin (H A A, The Japanese).
In brief, Mutsu furiously criticized the monopoly of the government by a han
clique. He urged people to recall the Meiji Restoration’s ideal of liberating
people from the autocracy of the Tokugawa shogunate and building a modern
nation-state. After this treatise was circulated, Satsuma people hated Mutsu
like the plague.

Unbreakable Han Clique

With the publication of the Nippon-Jin treatise, Mutsu resigned from his
post. But he was again recruited for the modernization of Japan.

In 1874-75, the Meiji government was facing a crisis. As the result of the
Seikanron debate, such restoration giants as Saigo Takamori and Itagaki
Taisuke retired to Satsuma and Tosa, respectively. Kido Takayoshi (A 72 11)
also resigned in protest of the Taiwan Expedition of 1874 and retreated to
Choshu.2 Consequently, only Okubo Toshimichi and young Ito6 Hirobumi

remained to steer the government.

opportunity to find meaningful employment for the thousands of out-of-work samurai,
who posed a threat to the government. In contrast, other Japanese leaders strongly
opposed these plans, setting priority on the domestic modernization of Japan. It was
finally decided that no action was to be taken against Korea, and many of the
proponents of war, including Saigo and Itagaki, resigned from their government

positions in protest.

2 The Taiwan Expedition of 1874 was a punitive expedition by Japanese military forces
following the murder of 54 crewmembers of a wrecked Ryukyuan merchant vessel by
aborigines of Taiwan in December 1871. The expedition marks the first overseas

deployment of the Imperial Japanese Army and Navy.



Faced with this crisis, the remaining Meiji oligarchs called a meeting in
Osaka in early 1873 in an attempt to reconcile differences and to persuade
Itagaki and Kido to return to the government in exchange for its
commitment to gradual advancement toward representative democracy. As a
concession, it was agreed that a Senate (ot P2, Genroin) would be
established as a step toward a constitutional government. The decisions
reached at the Osaka Conference were officially sanctioned by an Imperial
Proclamation in April 1875, and Mutsu was among those who were
appointed as members of the Senate.

This kind of appointive council such as Genroin appears in history
during the course of transition from autocracy to constitutional democracy.
One of the objectives was to eventually restrict the power of an elective lower
house, in the event of its creation in the future.

Since Genroin was, in the beginning, a legislative body established as a
model of separation of powers, it was endowed with the right to propose bills.
Mutsu also made strenuous efforts to consolidate and expand its authority in
the hope that it could function as a legitimate “checks and balances” organ
vis-a-vis han-dominated government.

The Genroin, however, was doomed from the beginning. To begin with,
Iwakura was a staunch believer in the restoration of an absolute monarchy
and, as such, he was reluctant to hand over the power that had just been
successfully snatched from the samurai to a strange and unfamiliar
institution, called “the parliamentary system”..

When he asked Okubo why they had to part with the power they had
laboriously captured, the latter replied, “I leave it to Kido.” Hearing this,
Iwakura made an excuse of being sick and took an uncooperative stance. In
fact, as the original purpose of inducing the comeback of Kido and Itagaki to
the central government had already been achieved, the authority of Genroin
was gradually watered down. By 1875 the jurisdiction of Genréin became
Iimited to technical deliberation on bills.

Even during this setback in terms of the democratization of Japan, however,
Mutsu had opened yet another door for the country’s modernization—i.e.,
modernization of Japanese laws. Responding to Mutsu’s wishes, his
comrades Ga Reishi, Hayashi Tadasu, and Shimada Saburo (& H —E[)



translated Jeremy Bentham’s works on legislation, civil law, and criminal
law, one after another. Those translations were being published in succession
in 1878, when Mutsu was arrested and imprisoned. Had he not been arrested,
the modernization of Japan’s legal system could have advanced much faster
and possibly even been completed before the negotiations for revisions of the
treaties with foreign powers, as will be discussed in Chapter XI.

Shortly thereafter, however, Mutsu was to commit what he himself later
called the most disastrous mistake in his entire life. The frame of mind
which drove him to make that mistake is, actually, quite understandable. No
matter how hard he tried to break down the wall of the han clique, it was
unshakable. No matter how many letters of resignation he tendered or how
widely his master treatise was read, he could hardly make a scratch on this
invincible wall. The stronghold of the Prussian-style troops that Mutsu had
built in Kishu was neutralized in the course of the abolition of the han
system and establishment of prefectures. Mutsu's attempt to restrict
despotism of the executive branch by securing the independence of the
legislative branch was also nullified in no time.

Then the Satsuma Rebellion started. And it is understandable that
Mutsu would decide to use this incident as the heaven-sent chance to topple
the han-dominated government.

A Man Called Saigo Takamori

To truly understand the Meiji Restoration, it is essential to understand Saigo
Takamori. Indeed, not only that, it is indispensable for a true understanding
of the Japanese and, furthermore, Asian values. In fact, there have been a
large number of Saigo admirers among modern Chinese.

Simply put, Saigo Takamori was by nature a profound humanist, a
philosopher transcending the trivia of life, a virtuous and austere
practitioner of morals based on the Zen and Confucian Philosophy of Wang
Yang-ming. At the same time, he was a revolutionary/statesman who helped
accomplish the Meiji Restoration.

Saigo took his own life by ritual harakiri (suicide by disembowelment) in
his native Satsuma following the failed 1877 Satsuma Rebellion. Many
Japanese writers have lamented his fate, but none has ever expressed dislike



or contempt for him. This was true even during the Satsuma Rebellion itself,
as eloquently revealed in one of the war songs sung by the government
troops dispatched to suppress the rebellion. The lyrics say:

The enemy general is history’s greatest hero
And his soldiers are all brave souls who will fight to the death
But we must now put them down

For they are rebelling against the emperor.

Similarly, the lyrics of Tabaru-zaka (HJfi¥Z), which is also known as
Goketsu-Bushi (Song of a Hero), a latter-day folk song composed in memory
of the Satsuma Rebellion, say:

Saigo Takamori

Is a man you can trust

Indeed, he says if for the sake of one’s country
Spare not one’s own life.

These lyrics were addressed to soldiers of the government troops,
encouraging them not to spare their own lives to fight Saigo’s troops because
their revered Saigo “says if for the sake of one’s country spare not even one’s
own life.”

One would expect an endless lineup of legendary stories for a person like
Saigo, but the fact is that there are none. Actually, every word and deed of
Saigo was so well documented that there was no room for legend. Thus, the
image people hold of him today is based on reality, not myth or works of
fiction. He also left behind outstanding written works and works of
calligraphy. One of his famous poems written in the Chinese style reads:

Both public acclaim and slander

Are like the dust carrying little weight

And none knows whether the events before one’s eyes are true or false

But thinking back, my exile to an isolated isle was indeed a pleasure

As I could commune with men of the past, rather than with those of the
present.



Before the Meiji Restoration, many men who eventually emerged as its
heroes were persecuted by shogunal authorities and only narrowly escaped
the jaws of death. Saigd, too, was exiled to the remote Tokunoshima (f#Z &)
island in the south, where he was detained under harsh conditions. His tiny
cell was like a pigsty, with a lattice wall that exposed him to the elements.
But he always remained seated upright, as if in meditation, never asking for
even a drop of water. Although the local official, out of sympathy, provided
him with a pair of clappers so that Saigo could beat to call for help, he never
used them, letting his health quickly deteriorate.

Looking back, however, Saigo referred to his “banishment to an isolated
isle” with deep nostalgic fondness, writing that it “was indeed a pleasure.”
Liberated from “public acclaim and slander,” he was able to limit his contact
with the outside world to the classics and dialogue with ancient sages. He
was a truly extraordinary person.

None appreciated such qualities of Saigo more than Katsu Kaishu. Katsu
once said, “I have met only two men under heaven who terrified me. One was
Yokoi Shonan, and the other was Saigo Nansha?® (FE4FEMN).”

Yokoi Shonan, who was assassinated in 1869 for allegedly harboring
republicanism, was indeed a prodigious scholar and a champion of the
enlightenment philosophy in Japan on the eve of the Tokugawa shogunate’s
downfall. As introduced in an earlier chapter, Mutsu had been despised by
his colleagues at the Kobe Naval School who were staunch believers in the
traditional way of the samurai. Worried about his safety, Katsu once even
attempted to put Mutsu in Yokoi Shonan’s care. Had that plan actually
materialized and had Yokoi survived the Meiji Restoration to let Mutsu work
with him, the subsequent development of Japanese political thought and,
indeed, Japanese politics itself must have been quite different.

Katsu even predicted that the Tokugawa shogunate would be doomed if
Saigo carried out the ideas of Yokoi. The leaders of the shogunate laughed off
Katsu’s doomsday scenario, grossly underestimating the influences of these
two men. However, history shows that the shogunate was indeed toppled by
Saigo.

3 Nanshu was one of numerous pseudonyms of Saigd Takamori, which he used while in
exile in 1862,






























































































































































































































































































































































































































































































































































































































































































































































































































